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PREFACE. 


NUMBER of excellent translations of the Orthodox 
Liturgy have already been published, upon which 

it would be difficult to improve; and books and pamph- 
lets descriptive of the Orthodox rite are now numerous 
enough to satisfy the increasing demand for information 
upon this subject: but there does not appear to be any 
book which combines these two functions, and something 
of the kind may perhaps be welcome to those who 
are anxious to acquire some elementary knowledge of 
the Orthodox Eastern rite. I have therefore attempted 
to combine a literal translation of the Liturgy of 
S. John Chrysostom with a general description of the 
liturgical furniture, vestments, holy vessels and redundant 
implements used in the Byzantine rite. This, with 
illustrations and notes, may be found useful as an 
introduction or handbook to the study of the Orthodox 
rite. Above all, I wanted to embody this scheme in a 
volume of small and handy size, such as could be 


carried easily in the pocket by the reader who is going 
A2 


iv Preface. 


to attend the Liturgy (at any of the Greek churches 
in England, or in Greek or Russian churches abroad) 
and wishes to follow, and to understand, the service. 
It is therefore not a book for experts, but for beginners 


in the study of the Orthodox Eastern rite. 


With regard to the translation of the text of the 
Liturgy, I have endeavoured to be strictly literal rather 
than elegant, and to insert nothing that is not literally 
contained in the Greek text. A more polished render- 
ing might have been obtained by taking occasional 
liberties with the text; I have preferred to resist that 


temptation. 


To have added a translation of the other Liturgies 
occasionally used in this Rite (S. Basil and the 
Presanctified) might have been desirable ; but that 
would have added considerably to’ the bulk of the 
book, which is intended to be as nearly a “ pocket 
edition” as possible; so it seemed better to reserve 


this addition for a larger volume. 


The rendering of Greek words into English characters, 
where necessary, was a matter of some difficulty. It is 
not easy to decide whether it is better to put down 
the exact equivalents of the actual Greek characters, 
or to use the transliterated or Latinized rendering of the 


Greek words ; and, having decided in favour of one 
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course or the other, it is sometimes difficult to be con- 
sistent throughout. In the translation of the text and 
rubrics of the Liturgy, I have adhered to the original 
Greek spelling: but in the Introduction, which is largely 
concerned with the names of liturgical objects used in 
this Rite, I have preferred to use the transliterated 
forms, because they seem on the whole to be a better 
guide to the correct pronunciation of the Greek words, 
if the vowels are given their normal (ze, not their 
English) sounds. For example, Szicharion is better 


than Stozcharion as a guide to the pronunciation of 


a 
OTOLXapLov, 


I have given the transliterated Slavonic of the 
principal Responses, as well as the Greek equivalents, 
in the notes, to enable the reader who may attend the 
Liturgy at a Russian church to recognize them by the 
sound. For a similar reason I have left Kyrie elezson 
untranslated, its meaning being sufficiently well-known 


to English readers. 


I am greatly indebted to Dr. Brightman for some 
very valuable assistance which he has been kind enough 
to give me. I would also like to express my deep 
obligation to Dr. Adrian Fortescue, from whom I 
learned a great deal without which this little book 
could never have been compiled. I am also much 


indebted to other eminent liturgical scholars and 
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writers, who are known to me only through their 
works ; unfortunately space will not permit me to give 
here a full list of the authorities and books of reference 
consulted. 


H. HAMILTON MAUGHAN. 


Undershaw, 
Guildford. 


FEAST OF CORPUS CHRISTI, 
1916. 


INTRODUCTION. 


The Church. 


HE rubrics assume that the church faces the East ; orienta- 
tion is therefore the rule. But in cases where the site 
will not permit orientation, exceptions to the rule are found. 
Churches of the Orthodox rite are generally built in the 
Byzantine style of architecture. The Greek church in Moscow 
Road, Bayswater, and the Greek church at Liverpool, are 
interesting examples of this style, which is rare in Western 
Europe. The Classical style, however, adapts itself very well 
to this rite, a notable example being the Cathedral of Our 
Lady of Kazan at Petrograd: the Greek church at Manchester 
is a very pleasing instance of an Orthodox church built in the 
Classical style. The Russian Church is firmly attached to its 
own style of architecture, evolved, of course, from the Byzantine. 
The Russian church at Florence is an example of purely Russian 
Church architecture, and instances of Russian churches in any 
other style are rare. The special feature of this style is the 
number of small cupolas, bulbous in shape, covered with brightly- 
coloured tiles and surmounted by tall gilt crosses. All Ortho- 
dox churches, however, in whatever style of architecture they 
are built, present the same essential features of plan and 
liturgical arrangement. 
The usual form of Orthodox church is a cruciform building, 
with narthex, nave, transepts, and sanctuary with three apses at 


2 I[ntroauction. 


the east end. These divisions perpetuate the primitive arrange- 
ment by which three portions of the church were set apart for 
three separate orders of Christians: the narthex for catechumens 
and penitents; the nave for the faithful; the sanctuary for the 
clergy and their ministers. 

The Warthex, or portico within the doors, has lost most of 
its liturgical significance, since there are now no. catechumens. 
It is sometimes used for baptisms. and for portions of the 
funeral rites. 

The JVave is entered from the narthex, sometimes by one 
door, generally by three. Frequently there are no seats of any 
kind, standing being the customary posture for worship: but 
in many cases there are stalls, called s¢as¢dia, which may be 
used during the reading of the lections.1 There is a gallery 
over the narthex, originally set apart for the women of the 
congregation ; but the general custom now is for men and 
women to occupy opposite sides of the nave. 

The principal liturgical features of the nave are the amon, 
a raised pulpit or platform from which the Deacon intones the 
holy Gospel at the Liturgy. It is sometimes used for preaching.” 
The Choir, generally raised by one or more steps above the level 
of the nave, where the stalls for the singers and readers are 
placed. The Bishop's throne (archieratikos thronos), which stands 
on the right-hand side of the Choir. ._The Solas, the raised 
floor of the Sanctuary (or Bema) which projects westward be- 
yond the Iconostasis to allow room for the Deacon to stand 
before the Iconostasis while intoning the various litanies at the 
Holy Liturgy. The Soleas is raised by three or more steps 
above the level of the Choir. 


1 The lections are called Kathismata because custom allows the faithful to be 
seated during their recitation. 


* Sermons, however, are rarely preached. 
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The most striking feature of every Orthodox Church is the 
Jconostasis, a great structural screen of stone or wood built 
across the entrance of the Sanctuary and separating it entirely 
from the nave and choir. As its name denotes, it is covered 
with the Icons, or holy pictures, some of which are used litur- 
gically.! The Iconostasis has two, three, or four rows of pictures, 
according to the height of the church: it stretches high up to- 
wards the roof, but there is always some space intervening 
between the top of the Iconostasis and the vaulting or ceiling 
of the church. The Iconostasis is nearly always surmounted by 
a cross, and very frequently by three pictures on pedestals, 
representing Our Lord upon the Cross, with Our Lady on the 
right and St. John on the left of the central figure. It thus 
bears a superficial resemblance to the Rood Screen familiar to 
us in the West.?, The Icons on the screen below are arranged 
in an order which is, up to a certain point, invariable. The 
Iconostasis has always three doors giving entrance to the Sanc- 
tuary. In the centre is a double door, called the Royal, or Holy, 
Doors, of elaborate workmanship and adorned with Icons. The 
space between the arch of the doorway and the top of the double 


1 Images or statues, like those general in the West, are never used in 
the Orthodox Church: their place is taken by the Icons (Eixwv). These 
are figures, painted or stamped in low relief, representing Our Lord, Our 
Lady, and the holy Saints. These pictures, to which the Orthodox pay 
great veneration, are generally covered with a metal casing, stamped so as 
to reproduce the outline and details of the painted figure underneath, and 
pierced with openings to reveal the face and hands. These cases, which 
are generally detachable, are often extremely rich; they are frequently of 
fine gold or silver work, and adorned with jewels and enamelled medallions. 


2 “Tt is always a mistake to call Eastern services, persons, or instruments 
by the name of the more or less corresponding ones in the Roman rite. 
Such a practice leads to endless confusion. An antimension is not a corporal, 
an euchologion is not a missal, and an Ikonostasis is not a rood screen.” 
Dr. Adrian Fortescue, ‘* Zhe Divine Liturgy of our Father among the Saints, 
John Chrysostom,” p. 7, note. 
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doors is covered at certain times in the Liturgy by a curtain or 
veil drawn across it from inside, so that the Sanctuary is entirely 
hidden from the view of the congregation. On the south side 
of the Royal Doors, separated from them by a space of the 
screen bearing Icons, is the Deacon’s door, so called because it 
is used by the Deacon as he passes in and out, performing his 
various functions in the Liturgy. To the north of the Royal 
Doors, at a corresponding distance, is the door generally 
known as the Servers’ door. It is through this door that the 
processions come out from the Sanctuary into the body of the 
church at the Great and Little Entrances in the Holy Liturgy. 

The spaces between the three doors are occupied by the 
principal Icons, which are arranged in the following order. 
There is always a picture of Our Lord on the right, or south, 
side of the Royal Doors, and a similar Icon, representing Our 
Lady, on the left, or north side. These two Icons are used 
liturgically. On the Royal Doors there is a picture of the 
Annunciation! and, as a rule, Icons representing the Four 
Evangelists above or below it. To the south of the picture of 
Our Lord, sometimes beyond the Deacon’s door, is a picture 
of St. John the Baptist; and on the opposite side, beyond the 
picture of Our Lady, that of the Saint to whom the church is 
dedicated. In large churches, where the size of the Iconostasis 
permits, other Icons may be added. Above these principal 
Icons, when the height of the church renders four rows 
of pictures possible upon the Iconostasis, there are pictures 
representing Our Lord’s Baptism and other sacred events 
commemorated in the principal feasts of the church. Above 
these are the twelve Apostles, and, above them, the prophets. 


1 In cases where the Icon of the Annunciation is not placed actually upon 


the Royal Doors themselves, it will always be found on some adjacent portion 
of the Iconostasis. 
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In front of the Iconostasis, on either side of the Royal Doors, 
are two tall standards, of marble or metal, bearing a large 
candle;! these are called manualia. In some churches there 
are more, but there are never less, than two of these standard 
candlesticks. There are also a number of lamps hanging before 
the Iconostasis and the holy pictures. The lamp in front of the 
Royal Doors, and also the other lamp hanging before the altar 
inside the Iconostasis, should be kept always burning, and is 
therefore generally known as the Akoimetos (“ unsleeping ”). 
Some of these lamps hang in clusters of three, seven, or even 
twelve.2 There are also small lamps in front of the various 
Icons adorning the walls of the nave and transepts. It is to 
the number of lamps and the rich colouring of the Icons that 
the impression of gorgeousness conveyed by an Orthodox church, 
in contrast to the much plainer aspect of a church of the Western 
rite, is to be attributed. 

Beyond the Iconostasis is the Sanctuary, or the oly Bema. 
The whole of this space within the Iconostasis is called the 
Altar: the actual altar itself is always called “the Holy Table” 
in the rubrics. The Sanctuary has always one apse, and 


1 Sometimes more than one candle. 


2 The sevenfold lamps (Aeftophotoz) are held to signify the Seven Mysteries, 
or the Seven Gifts of the Holy Ghost. The twelvefold lamp (dodekaphoton) 
symbolically represents the Twelve Apostles. The East attaches far more 
importance to symbolism than the West. Every ornament of the Church 
has some symbolical significance attached to it. In many cases the meanings 
assigned to things may strike the less mystically-minded Western as somewhat 
strained and far-fetched; but it is impossible to understand the Byzantine 
rite if the Eastern fondness for symbolism is not first, and sympathetically, 
taken for granted. 


3 In Orthodox countries, which are practically free from the influence of 
Protestant ideas, the use of this term is quite unobjectionable and perfectly 
orthodox. The Orthodox have no doubts at all as to ‘‘the Holy Table” 
being an altar of sacrifice, as is proved by the name they give to the whole 
Sanctuary ; ¢huscasterton = altar. 
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wherever possible it has three. In the centre, in front of the 
central apse, stands the Holy Table. It is a solid square of 
stone or marble,? covered with a white cloth, reaching down 
to the ground on every side, and called the Katasarkion 
because it symbolically represents the burial-cloth in which 
Our Lord’s Body was wrapped. Over this is laid another 
covering, richly embroidered and called the endyzon, represent- 
ing Christ’s robe of glory. Over this again, at the Liturgy, is 
spread a white cloth, called the ed/efon; in which the antimension 
is wrapped. Outside the Liturgy, the ez/e¢on lies folded on the 
middle of the Holy Table. Upon the Holy Table are placed 
the book of the Gospels, the cross with which the priest gives 
the benediction, and the tabernacle in which the Blessed 
Sacrament is reserved, called the artophorion.* Immediately 
behind the altar there is generally a large cross, on which 
the figure of Our Lord is painted—in accordance with the 


1 Tt is never placed against the wall or within the apse, but stands in the 
centre of the Sanctuary ; so there is always ample room to pass behind and 
all around it. There is never any gradine or retable, the liturgical ornaments 
being placed directly upon the altar, or sometimes on pedestals behind it: 
neither is there ever any reredos, dossal, or hangings behind it, though an 
architectural canopy or baldacchino, supported by columns, over the Holy 
Table is not uncommon. 


2 The Western rule that the Holy Mysteries should always be celebrated 
over the relics of Saints obtains equally in the Eastern Church. But in the 
Orthodox rite the relics are not inclosed in a tomb in the altar itself, but 
are sewn into the antimension which is laid upon the altar at the Holy 
Liturgy. The azzimenston—a square of silk or linen, adorned with a 
representation of the taking-down of Christ’s Body from the Cross—may 
in itself be used as an altar; and in places where there is no permanent 
consecrated altar, such as on board ship or in movable oratories, it is 


regularly so used. Antimensia are therefore, like altars, consecrated by 
Orthodox bishops. 


8 This bears very little resemblance to the Western tabernacle, being very 
much smaller: its appearance is frequently suggestive of an elaborate gilt © 


clock without a dial, especially when it is covered with a glass case, as is 
very often the custom. 
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Orthodox tradition which prohibits the use of sculptured figures 
or images—and this is sometimes flanked by other Icons sup- 
ported on pedestals. Behind the altar there is generally a 
seven-branch candlestick ; and on the altar itself, at the Holy 
Liturgy, there are two or four lighted candles.! 

There is only one altar in an Orthodox church; more than 
one would be superfluous, in consequence of the Orthodox 
principle that not more than one Liturgy each day should be 
celebrated in any church. In certain cathedrals and large 
churches there are side-chapels containing altars: but these 
are shut off from the main building and have their own 
separate entrances, so that they are practically separate 
churches and do not really constitute an exception to the 
general rule. 

Behind the Holy Table, in the apse, is the throne for the 
bishop (Syxthronon), and on either side, along the wall of the 
apse, are seats for the attendant clergy who concelebrate with 
the bishop.? 


1 Four candles at the Liturgy is the general use in the Greek Church. 
There must be lights upon, or behind, the Holy Table: that requirement 
must be strictly complied with, but, beyond that, there is no definite and 
universal rule as to the exact number of liturgical lights to be used. The 
writer has frequently attended the Holy Liturgy in two Russian churches : 
in one of these there are no lights used except those in the seven-branch 
candlestick behind the Holy Table, while in the other there are two lights 
upon the Holy Table itself, in addition to those of the seven-branch candle- 
‘stick. The rubrical requirements are in general far less minute and precise 
than those of the Western Church. 

2 The principle that every church should have this permanent throne for the 
bishop is exceedingly primitive, and seems to have been once in universal 
practice. An allusion to this custom may be found in one of the canons of 
the Council of Laodicea. Existing instances may be found in the Western 
Church, notably the tribune (apse) of the Cathedral of St. John Lateran 
at Rome, behind the high altar, which is furnished in precisely the same 
manner—with the throne in the centre, flanked by seats for the clergy 
round the wall of the apse. 
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To the left of the Holy Table, and, in churches where the 
Sanctuary or Bema has three apses, occupying the northern or 
left-hand apse, is the Prothesis table. This is a kind of credence 
table; but it has a far more important part in the Liturgy than 
the credence table in the Latin rite, the whole complicated rite 
of the Prothesis (preparation of the Offerings), a preliminary to 
the Liturgy proper, being performed here. The Prothesis table 
bears a certain resemblance to the altar itself, being covered with 
a white cloth and having a cross and two candlesticks, and some- 
times an Artophorion also, placed upon it. On this table the 
holy vessels and the various liturgical instruments are laid out 
in readiness for the celebrant. After the conclusion of the 
Prothesis rite, the holy vessels with the Oblations remain on 
the Prothesis table during the Liturgy until the Great Entrance, 
when they are ceremonially carried in procession through the 
Servers’ Door into the body of the church, and then through 
the Royal Doors to the Holy Table. The aptychs, the tablets 
on which are inscribed the names of those, living and departed, 
who are to be commemorated in the Liturgy, and often one 
or more Icons, are placed on the Prothesis table, which gives 
its name to the whole of that portion of the Bema where 
it stands. 

On the south, or right-hand, side of the altar, at a correspond- 
ing distance, is the Dzakonitkon, the place where the vestments 
are laid out. The treasures of the church, vessels, embroidered 
veils and vestments, and the liturgical implements, are generally 
kept in the Diakonikon. 

The Lfztaphios, a recumbent figure, painted or embroidered 
on a cloth of rich material and mounted on a decorated bier, 
representing the Body of Our Lord prepared for burial, is kept 
in the nave or transepts (sometimes within the Bema) of the 
church. It is carried in procession on Good Friday, at an 
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evening service called the Epitaphios Threnos, a kind of solemn 
Dirge.! 


Church Music. 


The use of organs, or of any kind of musical instrument, 
is unknown in the Orthodox Church. The Orthodox Church 
music, therefore, consists of entirely unaccompanied singing and 
is of two kinds, plainsong, and figured music of a severe and 
chastened kind which is reminiscent of Palestrina and other 
church musicians of the same school. The Eastern plainsong 
_ is extremely complicated, owing to the use of amazing intervals 
and continual changes of a sustained note by variations of 
quarter, and even half-quarter, tones. All this renders it ex- 
tremely difficult for the Western ear to follow, and the general 
impression conveyed is that of a confused, tuneless, and not 
very pleasing body of sound. The Greek Church, until quite 
lately, has shown her conservative spirit by adhering rigidly to 
the ancient plainsong; but the use of figured music has now 
been introduced in some churches. The Russian Church, how- 
ever, has long employed figured music as her general use, and 
the same custom prevails in the other Slav Churches. The 
beauty of the harmonized music used in the Russian Church, 
where it is always superbly rendered, is very striking, and may 
perhaps entitle it to be considered the finest church music in 
the world. 


1 This brief description of the principal features of any church of the 
Byzantine rite does not pretend to be either exhaustive or scientific: but, 
as a general description, it may be found sufficiently accurate to enable the 
reader who visits an Orthodox church to recognise at a glance the pur- 
pose and use of the various liturgical fittings and furniture he will see 
there. There are, of course, slight local divergences of practice in various 
churches, such as may be found also within the Latin rite; but these are 
of no importance: the essentials are everywhere the same. 
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The Vestments. 


The Byzantine vestments show a certain degree of corres- 
pondence with those of the Western Church, since they have 
the same origin and are parallel developments, being evolved 
from the primitive Eucharistic garb of the Christian priest 
worn in the second century. But the Orthodox vestments 
conform more closely to the primitive types, and have under- 
gone no appreciable change of form for centuries, while the 
Western vestments have passed through various modifications 
and developments even since the Middle Ages.? 

When a priest of the Byzantine rite vests himself for. the 
Holy Liturgy, he puts on the vestments in the following order. 

The St#charion, a long close-fitting tunic with sleeves, reaching 
almost to the ground. It corresponds to our Western alb, but, 
unlike the alb, it may be of any colour, and may be made of 
silk, or some other rich material, instead of linen. 

The L£fitrachelion. This is the priest’s stole. It is broader 
than the Western stole, and the two ends are sewn or hooked 
together, so that it hangs down in front in a single broad band, 
and is not worn crossed over the breast like the Latin stole. 
At the top it has an opening or loop, to enable the priest to 
put it on over his head. 

The Zone, or girdle. This is not a cord, like the Western 
girdle, but a band of stuff fastened round the waist by hooks 
or a clasp. 


1 The Latin chasuble of to-day has assumed, in the course of development, 
a shape and general appearance that is almost strikingly unlike the long full 
chasubles of the Middle Ages, which were, in their turn, modifications of 
the still more ample and inconvenient chasubles of primitive times, from 


which both the Western chasuble and the Eastern phainolion trace their 
descent. 
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The Zfimanikia. These are cuffs, and are worn on both 
wrists ; they are made of rich material and are often very hand- 
somely embroidered.! 

The Zzgonation. This is a stiff lozenge-shaped piece of 
stuff, often richly embroidered, which hangs down from the 
girdle by a riband. It is worn on the right side, reaching down 
to the knee.? The epigonation has survived in the West as one 
of the Papal vestments ; it is worn only by the Pope himself. 

The Phainolion, or phenolion (sometimes also called phelonion) 
is a large bell-shaped vestment which serves the purposes of both 
the chasuble and cope of the Western rite. The back of the 
phainolion is very similar in appearance to that of the cope, 
since it reaches down almost to the feet at the back and on 
each side: in front, however, it is cut away up to about the 
waist to enable the priest to use his arms.’ There is an opening 
at the neck, like that of the epitrachelion, and the phainolion 
is put on over the head like the Western chasuble. 

The priest’s liturgical head-dress is the Kalemavkion, a tall 
cylindrical hat without a brim. Unlike the Western biretta, it 


1 “Their origin seems to have been, not a handkerchief, but rather the 
old idea of covering the hands before touching sacred things. They do not, 
then, answer to our handkerchief-maniple. Gradually the inconvenience and 
clumsiness of gloves caused all of them to be cut away except the covering 
of the wrist. They now just cover the ends of the sleeves of the sticharion, 
and are worn on both arms.” Dr. Adrian Fortescue, Zhe Orthodox Eastern 
Church, p. 406. 

2 The epigonation (or hypogonation) is not worn by every priest, but only 
by dignitaries, proto-presbyters, etc., who are given the right to wear it. 
“Tt appears that this was originally a handkerchief, and that it therefore 
corresponds to our maniple. Now its symbolical meaning is a sword of 
justice.” Dr. A. Fortescue, loc. cit. 

8 Western priests are familiar with the weight, inconvenience, and clum- 
siness of the long heavy Gothic chasubles which hamper the use of their 
arms; but the discomfort and awkwardness of these must be slight compared 
to that of the Eastern phainolion. 

B 
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serves the purpose of an out-door hat as well as that of a 
liturgical head-covering. 

The bishop’s liturgical vestments are the same as those of the 
priest, except that, since the fifteenth century, the phainolion has 
been superseded for bishops by the Sakos, a vestment which 
is almost identical in appearance with the Western dalmatic, a 
tunic with sleeves and divided at the sides. Over the sakkos 
the bishop wears the Omophorion, a wide band of embroidered 
stuff, corresponding to the Western pallium. He wears also a 
pectoral cross, and a medal or locket containing a relic, called 
Enkolpion. ‘The bishop’s liturgical head-dress is the A@itrva, or 
mitre. This does not at all resemble the Western mitre, being 
like a crown in appearance; it is, in fact, a survival of the old 
Byzantine Imperial crown.! At the end of the Liturgy, the 
bishop gives his blessing holding a triple candlestick with three 
tapers (Z7ikerion) in his right hand, and a double candlestick 
_ (Drkerion) in his left hand, and making the sign of the cross 
with them. The three tapers of the trikerion and the two 
tapers of the dikerion are made slanting towards each other so 
that they make one flame. They symbolize, of course, the 
Holy Trinity and the union of the two natures in Christ. 

The bishop’s pastoral staff is much shorter than that of the 
Western bishop, and quite different in form; it ends in two 
branches, curving inwards over the top, and terminating in two 
serpents’ heads with a cross between them. 

The deacon’s vestments are the St#charion, the Lpimantkia, 
and the stole, which is different in form to that of the priest 


1 In the Russian Church this mitre is frequently worn by proto-popes as 
well as bishops: the right to wear the mitre (as in the case of the epigo- 
nation) is granted to specially eminent or distinguished priests who are 
minor dignitaries. The rank of proto-pope, or proto-presbyter, represents 
the highest status attainable by secular, and therefore married, priests. The 
bishops, of course, are always elected from the monastic, or ‘‘ black,” clergy. 
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(epitrachelion) and is called the Ovarion. It is fastened to the 
left shoulder over the sticharion, and hangs straight down in 
front and behind, except at the Communion, when he winds it 
round his body. When chanting the litanies he holds up the 
end of his orarion in his right hand. The deacon’s sticharion 
is larger and more ornate than that worn by the priest, and is 
more like the Western dalmatic in appearance. The deacon 
wears no girdle. 

The Subdiaconate exists in the Byzantine Rite as an order 
preliminary to the Diaconate; but the Subdeacon has no function 
at all in the Liturgy, and no special vestment. 

The Servers wear a long white tunic with close-fitting sleeves, 
a form of sticharion but without embroideries. It is orna- 
mented with a narrow band of blue round the foot and the 
ends of the sleeves, and a blue orarion crossed over the breast 
and back and girt round the waist.! 

The Reader invariably wears a sticharion in the Russian 
Church: in the Greek Church this is not an invariable custom, 
the Reader sometimes wearing a black gown or secular dress. 
There is no form of surplice used in the Byzantine rite. 


The Holy Vessels and Liturgical [nstruments. 


The paten is called the Dzskos: it differs slightly from the 
Western paten in form, being made always with a foot to it. 
The chalice is called the Poterion. 


1 The Orthodox are at some pains to prove that this is not an orarion, or 
indeed any form of stole at all. This is to avoid the charge of disregard- 
ing the twenty-second canon of the Council of Laodicea which expressly 
forbids the server to wear a stole. The contention that this band of stuff 
is simply an ornament, intended to represent a cross since it is worn crossed 
in front and behind, is, however, somewhat specious and unconvincing ; and 
one is compelled to agree with Dr. Adrian Fortescue in recognizing in this 
practice an abuse and a breach of the Laodicean canon, 
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The Byzantine host is called Prosphora. It is a small loaf of 
leavened bread,! but considerably larger than the host of the 
Latin rite. It is stamped in the centre with a square, divided 
by a cross into four sections, on which are stamped the letters 
IC. XC. NI. KA. (Iesos Christos Nika = Jesus Christ con- 
quers). This portion, which is called the Sea/, is ceremonially 
cut out from the rest of the loaf and placed upon the paten 
during the Prothesis. When the Seal has been placed in the 
centre of the diskos, the priest cuts a small triangular portion 
from the loaf and places it on the diskos on the right-hand of 
the Seal. This is the “ portion for the Mother of God,” and is 
placed in that position on the right of the Seal in allusion to 
the words of the psalm, “On thy right hand did stand the 
Queen.” Then the priest cuts nine other small triangular 
portions, which he places on the other, or left-hand, side of 
the Seal, in three rows of three portions in each. First he 
places to the left of the Seal a portion for S. John the Baptist ; 
under that, ‘a portion for Moses, Aaron, and all the Prophets ; 
then, underneath that, the portion for the Apostles, thus com- 
pleting the first row. Then, to the left of the first, he places 
the second row: the first portion is for the great Hierarchs, 
under which he places the portion for the Martyrs, completing 
the second row with the portion for the Monks and Hermits. 
Then, to the left of this, he begins the third row with the 
portion for the Anargyroi (“the holy Moneyless Ones ” — 


1 Leavened bread is always used in the Orthodox Church. It will be 
remembered that the use of unleavened bread in the Latin rite was one of 
the chief complaints which the Patriarch Michael Cerularius made against 
the Western Church, when he made that general attack upon Latin usage 
which brought about the final schism between East and West. Leavened 
bread is used in all Eastern rites except the Armenian. The Maronites, 
who are Uniates, use the Latin wafer. 

2 To understand this rather complicated ceremonial, it is necessary to 
refer to the text of the Prothesis rite, pp. 25—38. 
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SS. Cosmas and Damian, and others) under which he places 
the portion for All Saints, finally completing the third row 
with the portion for the Saint of the Liturgy about to be 
celebrated (S. Basil or S. Chrysostom). When this has been 
done, the diskos shows the Seal in the centre, with the portion 
for Our Lady to the right, and the nine portions for Prophets, 
Saints and Martyrs to the left of it. Then the priest adds a row 
of small portions across the diskos underneath the Seal: these 
are for all persons, living or dead, whom he wishes to commem- 
orate in the Liturgy, and include portions for the Patriarch, 
the Hierarchy, the bishop who ordained him, the Sovereign, 
and a portion for the priest himself. Thus the whole Church 
is commemorated in the Liturgy. These commemorative por- 
tions remain on the diskos throughout the Liturgy until the 
Communion, when they are put into the chalice; but the Or- 
thodox hold that they are not included in the Consecration, and 
are therefore not actually a part of the consecrated species. 

The Holy Lance (doyxh) is the sharp knife or lancet with 
which the prosphora is cut up at the Prothesis. 

The Asteriskos is a cross of bent metal which is placed 
over the diskos to prevent the veil from touching the Seal and 
disturbing the order of the portions which have been arranged 
upon it. There is a small veil which is placed over the 
diskos, and a similar veil to cover the chalice, before the Aér 
is laid over both. The form of the Asteriskos gives it a certain 
resemblance to a star, hence its name. 

The Aér (a4p) is the large veil which is laid over the two 
small veils and thus covers both the diskos and the chalice. 

A small sponge (von), used for sweeping the remainder of 
the holy bread into the chalice after the deacon’s Communion, 
and for certain other purposes, is placed on the Prothesis, 
together with the Spoon which is used for giving Communion. 
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The Ripidion is a fan, usually of silver, mounted on a long 
handle. The fan is in the form of a Seraph’s head surrounded 
with six wings. It is used by the deacon, who waves it over 
the Blessed Sacrament to prevent flies from settling anywhere 
near the diskos or chalice when they are uncovered. The 
ripidion, as an attribute of the deacon, is given as an “instru- 
ment” to all deacons at their ordination. Ripidia are also 
carried in processions.! 

The TZhurible, or censer, is used, as in the West, for the 
censing of persons and things: but it is always swung at the 
full length of the chains, which are, as a rule, considerably 
shorter than those of the Western thurible and are frequently 
adorned with little silver bells. 

Torches are carried in processions and, with ripidia, are 
borne by the servers before the priest and deacon at the 
Entrances in the Liturgy. 


The Orthodox Liturgy. 


The Liturgy of the Orthodox Church is derived from the 
ancient rite of Antioch, which, in a modified form, became the 
established rite of the Church in Asia Minor, and so spread to 
Constantinople. In the time of S. Basil of Czsarea, certain 
modifications and reforms in the Liturgy were effected, probably 
under the influence of S. Basil himself; and the reformed 
use of Czsarea became known as the Liturgy of S. Basil. 
At Constantinople, this Liturgy underwent further modifica- 
tion. It was thought desirable to shorten the service, and 
alterations were made in the Priest’s prayers with that object. 


1 To add dignity to the procession. Cf the fans carried beside the 
Pope’s chair in pontifical processions in St. Peter’s. The idea is, of course, 
essentially Eastern. 
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It is probable that the influence of S. John Chrysostom was 
largely responsible for these reforms, since the revised service 
was named after him when it became the established use of 
the Church of Constantinople. But the Liturgy of S. Basil 
remained in use on certain occasions.1 

There is a third Liturgy, attributed to S. Gregory the 
Great, who is known among the Orthodox as S. Gregory 
Dialogos. This is the Liturgy of the Presanctified. In the 
Latin Rite, the Mass of the Presanctified is said only on Good 
Friday; but in the Byzantine Rite the offering of the Holy 
Sacrifice is forbidden on all weekdays in Lent except Satur- 
days, the Presanctified Liturgy being used instead.2 The com- 
position of this Liturgy has been ascribed to S. Epiphanius, 
to S. Germanus of Constantinople, and even to S. Basil: while 
Sophronius (Comment. Liturg.) states that some attribute it 
to S. James and some to S. Peter. The most general tra- 
dition is that which ascribes it to S. Gregory the Great, 
who is believed to have composed it while he was resi- 
dent at Constantinople as the representative or legate of 
the Pope: but this Liturgy bears no trace of any Western 
influence, and there is little evidence of any kind to support 
the tradition. 

There are, therefore, three Liturgies in the Byzantine Rite. 
Of these, the Liturgy of S. John Chrysostom is the ordinary 
use, the Liturgy of S. Basil and that of the Presanctified being 


used only on certain special occasions. 


1 It is now used on S. Basil’s feast, the Eves of Christmas and the 
Epiphany, the Sundays of Lent with the exception of Palm Sunday, Maundy 
Thursday and Holy Saturday. 

2 An order to that effect was made by the Council of Laodicea. The 
Council Zz Truillo (c. 52) also requires the use of the Presanctified instead 
of the ordinary Liturgy on all days in Lent except Saturdays, Sundays, and 
the Feast of the Annunciation. ' 
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The Byzantine Liturgy is celebrated in a number of different 
languages.! Greek is the liturgical language of the Great Church 
(z.e. the Patriarchate of Constantinople) and of the autonomous 
Church of Greece: Old-Slavonic is used by the Church of 
Russia, the Churches of the Balkan Slavs, and the Orthodox 
communities in Austria-Hungary. It stands to modern Russian 
in a somewhat similar relation to that in which Anglo-Saxon 
stands to modern English. Avadic in Palestine:? Roumanian 
in the autonomous Church of Roumania and Roumanian com- 
munities in Hungary: Ls¢honian, Lettish and German, in the 
Baltic provinces of Russia: Finnish and Tartar in Northern 
Russia and Asia: Chinese and Japanese in the Russian Missions 
in the Far East: Zyglish in a few communities of Austrian 
Orthodox colonists in North America. Syriac was formerly the 
liturgical language of the Syrian Orthodox, but is now no longer 
in use. Similarly Georvgcan, formerly used throughout the Ex- 
archate of Tiflis, has been replaced by Old-Slavonic since the 
Church of Georgia has been absorbed by the Russian Church.® 

It should be noticed that, although there is no universal 
liturgical language in the Orthodox Church, the Liturgy is cele- 
brated in the vernacular in only a very few instances. It is 
therefore quite incorrect to assert that the principle of a ver- 
nacular service is definitely accepted in the Orthodox Church. 


1 This fact alone will suffice to demonstrate that it is both inaccurate 
and unscientific to describe the entire Orthodox Eastern communion as 
the ‘* Greek” Church. 


2 In the Patriarchates of Antioch, Jerusalem and Alexandria, the use of 
Greek is permitted as an alternative liturgical language. 


8 See Brightman: Eastern Liturgies, pp. lxxxi—lxxxii. 


4 It is a mistake to speak of ‘‘ the Greek Mass.” The word Mass (J/ssa) 
is a purely Latin term, and can therefore be properly given only to the 
Liturgy of the Western Rite. The proper name for the Holy Sacrifice in 
the Orthodox Church is that which is given to it by the Orthodox them- 
selves ; they call it the ‘‘ Liturgy.” 
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There are no “high” or “low” Liturgies in the Orthodox 
Church; every Liturgy is a “high” one in the Western sense, 
since it is never celebrated without music or with less than the 
full ceremonial. The presence of a Deacon is presupposed : 
in cases where it is impossible to provide a Deacon to assist 
the Priest, all that is essential to the rite in the Deacon’s part 
must be supplied by the Celebrant himself, the rest being 
omitted. No other priest who may happen to be present is 
permitted to wear the Deacon’s vestments and to act as Deacon 
for the occasion; he merely occupies a stall in the Choir, or 
he may wear a priest’s vestments and concelebrate with the 
Celebrant, in which case he may assist by doing certain things 
which are normally done by the Deacon. 


The Structure of the Liturgy. 


The Byzantine Liturgy is considerably longer than the Latin 
Mass. The Priest’s prayers, as might be expected in an Oriental 
rite, are very rich in symbolical imagery and beauty of devotional 
expression, and are longer and more emotional than those of the 
Western rite. At the first glance, the Liturgy appears to be of 
almost overwhelming length: but a closer study of the text will 
show that it is not so long as it appears to be, since the 
Deacon’s litanies and the Priest’s secret (z.¢., inaudible to the 
congregation) prayers, though necessarily printed successively, 
are in fact going on simultaneously.? 


1 It should be carefully noted that, whereas in the text of the Liturgy which 
follows, the Priest’s secret prayers are printed in the middle of the Deacon’s 
litanies, they do not in fact constitute any interruption, since they are said 
inaudibly by the Priest inside the Iconostasis: the litany, intoned by the 
Deacon who is standing on the Soleas in front of the Iconostasis, goes 
straight on without interruption, until it is conclided by the Priest’s 
Ekphonesis. 
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The Liturgy, then, may be divided into two parts :— 


(a) The Priest’s prayers, said by the Celebrant inside the 
Iconostasis, the greater part of which are said by him secretly 
and, like the Canon of the Mass in the Western Rite, are 
inaudible to the congregation. 


(n) The People’s prayers, led by the Deacon, with an 
occasional audible interposition by the Priest which not only 
concludes the Priest’s secret prayer, but also serves as a 
conclusion to the Deacon’s litany. These interpositions, in- 
toned by the Priest aloud, are called ZAphonesets. They are 
found, of course, in the Latin rite also, e.£5 the Per omnia 
secula seculorum which concludes the Priest’s secret prayers 
after the Offertory and immediately precedes the Sursum 
Corda; and again before the Pater noster. 


The structure and arrangement of the Liturgy reveals a closer 
resemblance to that of the Latin rite than at first sight might be 
supposed. All ancient liturgies must inevitably resemble one 
another in structure and have certain fundamental features in 
common; the points of difference, being the product of in- 
dividual development in each particular rite, appear only in 
things that may be regarded as matters of detail. In comparing 
the Orthodox with the Western rite, it will be found that the 
order and arrangement of those portions of the Liturgy which 
are common to all ancient rites is very similar, the reading of 
the Epistle and Gospel leading up to the recitation of the 
Creed, after which comes the Sursum Corda, then the Preface, 
Sanctus and Senedictus, leading up to the recitation of the 
Words of Institution and Consecration: then, in both rites 
follow the Avzamnesis, the Great Intercession and the Lord’s 
Prayer, after which comes the Communion followed by the 
final prayers of Thanksgiving. 
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The following are the most obvious and striking points of 
difference. In the Byzantine Liturgy, the Offertory, though still 
to some extent represented by the litany after the Great Entrance, 
has practically disappeared, the preparation of the Oblations 
taking place at the Prothesis which precedes the Liturgy. Origi- 
nally the Offertory and preparation of the Oblations was made 
at the altar, after the Gospel and therefore at a point in the 
Liturgy corresponding almost exactly to that of the Offertory in 
the Western rite; but before the close of the 7th century! the 
preparation of the Oblations was moved back to the beginning, 
and the Prothesis became practically a separate rite preliminary 
to the Liturgy proper. Another point to be noted is that, 
whereas in the Western rite the most dramatic moment is that 
of the Consecration, in the Byzantine Liturgy the most impressive 
and dramatic moment, so far as ceremonial goes, is the Great 
Entrance,? when the Oblations, still, of course, unconsecrated, 
are carried in procession from the Prothesis table into the body 
of the church and then, through the Royal Doors, to the altar.’ 

The following outline of the Liturgy may be found useful as 
affording some idea of its structure. 


1 The approximate date of this important development can be fixed by the 
following data supplied to me by the kindness of Dr. Brightman :— 

‘*The Byzantine Prothesis was already made before the Liturgy at the 
end of the 8th century (Leturgies Eastern and Western, p. 309), and since 
it was made not on the altar, but in the Skewophylakion, a Great Entrance 
was necessary (ib2d., p. 319). But indeed, this was already the situation in 
the middle of the 7th century, as is proved by S. Maximus (dzd., pp. 535, 
538 n. 2), where we see also that the Cherubic Hymn is attributed to the 
reign of Justin II. Moreover, the Byzantine churches of the reign of 
Justinian, like St. Sophia, were triapsidal ; and this so far indicates that the 
usage was the same by then. Further than this I do not know that it is 
possible to go.”—Dr. F. E. Brightman, Correspondence. 

2 There are two ‘‘ Entrances”’: the Little Entrance, when the book of the 
Gospels is carried in : and the Great Entrance, when the Oblations are carried 
in procession from the Prothesis to the altar. 

8 See notes on the Great Entrance in the text. 
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While the Prothesis is being made at the Prothesis table, a 
Reader recites the Ovthros, or morning Office, in the Choir: 
he pauses at intervals to allow an Ekphonesis by the Priest to 
be heard, and, having said Amen, he goes on with the recitation 
of the Orthros. When the Prothesis is finished, the Priest 
audibly intones the benediction which serves both as the con- 
clusion to the Prothesis and the beginning of the Liturgy proper. 
At this point the Royal Doors are opened, and the Priest is 
seen standing before the altar. 

The Deacon comes out through the North, or the Servers’, 
Door on to the Soleas, and, standing before the Icon of Christ, 
facing the.East, he begins the first litany, during which the Priest 
says his secret prayer. The Deacon’s litany is then concluded 
by the Ekphonesis sung by the Priest, after which the Choir sing 
the First Antiphon. Then follows the second litany, which is con- 
siderably shorter than the first; and, after the Priest’s Ekphonesis, 
the Choir sing the Second Antiphon followed by the hymn called 
the Monogenes. Then another short litany and its Ekphonesis 
lead up to the Third Antiphon sung by the Choir, at the close 
of which the Priest and Deacon, with their attendants, make the 
Little Entrance, at which point the Mass of the Catechumens 
properly begins. The Z?isagion is sung by the Choir, and 
the Reader then intones the Epistle, after which a Gradual is 
sung. The Priest, as in the Western rite, gives the benediction 
to the Deacon, who then sings the Gospel. After the Gospel 
follows another litany with its Ekphonesis ; then comes the litany 
for the Catechumens, after which the Catechumens are dismissed. 
The Priest then unfolds the Eileton on the altar, and the JZass 
of the Faithful begins with two litanies, concluded, as usual, in 
each case by the Ekphonesis of the Priest’s secret prayer. Then 
the choir sing the Cherubikon, the famous Byzantine hymn 
during which the Great Entrance takes place. After the Great 
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Entrance follows another litany and Ekphonesis, after which the 
Reader recites the Nicene Creed. Then begins the Azxaphora 
or Canon, with Sursum Corda,’ Preface, Sanctus and Benedictus 
which lead up to the Words of Institution and the Zpz&lesis. 
This is followed by the Azammesis and the Great Intercession. 
The Priest then gives the benediction, and the Deacon intones 
another litany. The Ekphonesis to this litany prefaces the 
Lord’s Prayer, which is recited by the Reader. The Priest 
then makes the Elevation, and the Deacon, winding his Orarion 
around him, goes into the Sanctuary. The choir sing the 
Kotnontkon (t.e., the Communion Hymn for the day) and the 
Priest makes the Fraction and the Commixture, which is fol- 
lowed by the Communion of the Priest and Deacon. A short 
litany of Thanksgiving follows, and the Priest then comes down 
through the Royal Doors and says, audibly, a prayer before the 
Icon of Our Lord: he then gives the blessing, and, as the 
people come up to kiss the Cross with which the blessing is 
given, he distributes to them the Aztdoron.? This is really 
the end of the Liturgy, the remainder being virtually private 
devotions of the Priest and Deacon, an office of Thanksgiving 
consisting of the Canticle of Symeon, a psalm, and the Trisagion, 
after which they take off their vestments. 


1 The use of these Western terms is inevitable here. 

2 This is blessed bread and, like the fazz bénzt in the West, is, of course, 
unconsecrated. In this we may find a survival of the love-feasts of the 
Primitive Church, and a symbol of the fraternal love which should unite all 
Christians who attend the Divine Liturgy. The doxology, sung by the 
choir while the people come up to receive the Antidoron, marks the con- 
clusion of the Liturgy. 
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The Arrangement of the Divine and Holy 
Liturgy.’ 


When the Priest is about to perform the divine Mysteries, he 
ought above all things to be reconciled to all men and have 
nothing against any man; and to keep his heart as much as 
possible from evil thoughts; to keep abstinence from eventide, 
and continue watchful until the time of the Sacrifice. 

And when this is come, after making the customary reverence 
to the Prelate, he goeth into the church: and together with the 
Deacon, maketh three inclinations. 

Then the Deacon saith: Master, give the Blessing. 

The Priest: Blessed is our God always: now, and always, 
and unto the ages of ages. Amen. 

And the Deacon beginneth to say: O heavenly King, O 
Paraclete, the Spirit of truth Who art present everywhere and 
filling all things, the treasury of good things, and giver of life; 
come and dwell within us, and cleanse us from all stain, and 
save, O Good One, our souls. 


1 “‘ A preliminary Prothesis was adopted everywhere in the East, perhaps 
before the schisms of the 5th and 6th centuries. But this no doubt meant less 
than at first sight it seems to. After all, the Prothesis is only the preparation 
of the Oblation, and it must not be looked at through the highly elaborated 
modern Byzantine function, which in its elaboration is unique. The really 
significant part lay rather in the provision of the Oblation independently of the 
offerings of the people at the Offertory, and the special and more or less cere- 
monial preparation of the bread. But exactly what happened, and in what 
order, is obscure.” Dr. F. E. Brightman. Correspondence. 
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The Trisagion: Holy God, Holy Strong One, Holy Immortal 
One, have mercy upon us. Zhrice. - 

Glory to the Father, and to the Son, and to 

the Holy Ghost: both now, and always, 
and unto the ages of ages. Amen. 

O All-Holy Trinity, have mercy upon us. O Lord, be gracious 
unto our sins. 

O Master, pardon our sins. O Holy One, visit and heal our 
infirmities for thy Name’s sake. 

Lord have mercy. TZzhrice. 
Glory to the Father (¢o the end). 

Our Father Who art in the heavens, hallowed be thy Name: 
thy Kingdom come: thy will be done, as in heaven, also on 
earth: give us to-day our daily bread: and forgive us our debts, 
as we also forgive our debtors: and lead us not into temptation, 
but deliver us from the evil. 

The Priest: For thine is the Kingdom, and the power, and 
the glory, of the Father, and of the Son, and ‘of the Holy 
Ghost, now, and always, and unto the ages of ages. Amen. 

Then they say these Troparia: 

. Have mercy upon us, O Lord, have mercy upon us: for, 
being destitute of all excuse, we sinners offer to thee, as Master, 
this supplication: Have mercy upon us. 

Glory to the Father....... 

O Lord, have mercy upon us; for in thee have we trusted: 
be not very angry with us, neither remember our sins: but look 
upon .us even now as thou art tender of heart, and save us from 
our enemies ; for thou art our God, and we are thy people. We 


are all the works of thy hands, and have called upon thy Name. 
Both now wo. ws. 
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Theotokion: Open to us the gate of thy tenderness of heart, 
Blessed Theotokos:! hoping in thee we shall 
not fail. Through thee may we be delivered 
from dangers. _ For thou art the salvation of 
the race of Christians. 

Then they go up to the Eikon® of Christ, and hiss it, saying 

the Troparion. 

Thine undefiled Eikon we revere, O Good One, imploring 
forgiveness of our sins, O Christ our God: for thou wast 
pleased of thine own will to go up to the Cross in flesh to 
deliver those whom thou didst create from the slavery of the 
enemy. Therefore with thankfulness we cry unto thee: Thou 
hast filled all things with joy, O our Saviour, having come to 
save the world. 

Then they also kiss the Eikon of the Theotokos, saying the 
Troparion. 

Being a fountain of tenderness of heart,? deign to grant us 
sympathy, O Theotokos. Look upon the people that have 
sinned: show, as always, thy power: for, hoping in thee, we cry 
unto thee Hail, as once did Gabriel, the chief-captain of the 
Bodiless Ones.* 

They kiss also the other Eikons. Then they bow their heads, 
and the Deacon having said Let us pray to the Lord, the Priest 
saith this prayer: 

O Lord, stretch forth thy hand from on high thy dwelling- 
place, and strengthen me for thy purposed service, that, standing 


1 The usual title given to Our Lady in the Byzantine rite—‘‘ The Mother of 
God.” 

2 In the text, I have preferred to follow the Greek spelling of this word 
rather than the transliterated form, used elsewhere, which seems a better 
guide to the correct pronunciation of Hixwv. 

' 8 This expression (HicrAayxvia), like pirdvOpwros—‘ lover of men”—is 
very frequently used in this rite. 

4 A commonly-used Byzantine name for the Angels. 


C 


28 The Prothests. 


without condemnation at thy dread Bema, I may consummate 
the bloodless Sacrifice. For thine is the power, and the glory, 
unto the ages of ages. Amen. 

Then they make salutations to the choirs also, one to each. 
And thus they go into the Altar (through the door of the South 
part), saying: 

I will go into thy house; I will worship toward thy holy 
temple in thy fear. O Lord, lead me in thy righteousness: 
because of mine enemies, make my way straight before thee. 
For truth is not in their mouth, their heart is vain: their 
throat is an open sepulchre; with their tongues have they used 
deceit ; judge them, O God. Let them fall from their devices : 
according to the multitude of their impieties cast them out, 
for they have provoked thee, O Lord. And let all who hope 
in thee be glad: they shall rejoice for ever, and thou shalt 
dwell among them; and all who love thy Name shall make 
their boast in thee, for thou shalt bless the righteous. O Lord, 
as with a shield of goodwill thou hast crowned us. 

And going into the Sanctuary, they make three reverences before 
the holy Table, and kiss the holy Gospel, and the holy Table. 

Then each taketh into his hands his Sticharion, and maketh 
three inclinations toward the East, saying each to himself: O God, 
be merciful to me a sinner. Zhen the Deacon cometh to the 
Priest, holding in his right hand the Sticharion with the Orarion, 
and bowing his head, saith: Bless, Master, the Sticharion with 
the Orarion. 

And the Priest saith: Blessed is our God, always; now, and 
always, and unto the ages of ages. Amen. 

Then the Deacon retireth by himself to one part of the Sanc- 
tuary, and putteth on the Sticharion, praying thus: My soul 
shall rejoice in the Lord; for he hath clothed me with a robe 
of salvation, and covered me with a robe of gladness: he hath 
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crowned me as a bridegroom, and decked me, as a bride, with 
ornament. 

And kissing the Orarion, he putteth it on his left shoulder. 
And putting the Epimanikia on his hands, for the right hand, 
he saith: Thy right hand, O Lord, is glorified in might: thy 
right hand, O Lord, hath shattered the enemies; and in the 
fulness of thy glory thou hast broken the adversaries. And for 
the left hand, he saith: Thy hands have made me and formed 
me: teach me, and I shall learn thy commandments. 

And the Priest vesteth thus: taking the Sticharion in his left 
hand, and having made three inclinations toward the east, as 
aforesaid, signing tt, he saith: Blessed is our God, always: 
now, and always, and unto the ages of ages. Amen. TZzhen he 
putteth tt on, saying: My soul shall rejoice... .. (4o the end, 
as above). Then taking the Epitrachelion, having signed tt, he 
putteth it on, saying: Blessed is God, pouring forth his grace 
upon his Priests, as ointment upon the head, which runneth 
down unto the beard, the beard of Aaron, which runneth down 
upon the border of his garment. 

Then taking the Zone, he saith as he girdeth himself: Blessed 
is God, who girdeth me about with strength, and hath made 
my way blameless, always: now, and always, and unto the ages 
of ages. Amen. 

And he taketh the Epimanthia, as above. Then taking the 
Hypogonation® (if he be Protosynkellos of the Great Church, or 
other having the right) having blessed and kissed tt, he saith: 
Gird thy sword at thy thigh, O mighty One, in thy splendour 
and thy beauty; and go forth, and prosper, and reign, because 
of truth and meekness and righteousness; and thy right hand 


1 This means that he makes the sign of the cross upon it. 
2 Or LEpigonation. 
C2 


30 The Pyrothests. 


shall lead thee wondrously, always; now, and always, and unto 
the ages of ages. Amen. 

Then taking the Phelonion, and having blest, he hisseth tt, 
saying thus: Thy Priests, O Lord, shall put on righteousness, 
and thy Holy Ones shall rejoice with exultation, always: now, 
and always, and unto the ages of ages. Amen. 

Then going to the Chonevterion,' they wash thetr hands, saying 
each to himself : 

I will wash my hands among the innocent,” and will compass 
thine Altar, O Lord, that I may hear the voice of thy praise, and 
tell all thy wonders. O Lord, I have loved the comeliness of 
thy house, and the place of the habitation of thy glory: destroy 
not with the impious my soul, nor with men of blood my life; 
in whose hands are iniquities; their right hand is full of gifts: 
but I have walked in mine innocence; redeem me, O Lord, and 
have mercy upon me: my foot hath stood in uprightness ; in the 
Churches I will bless thee, O Lord. 

And thus they go to the Prothests. 

And the Deacon arrangeth the sacred Vessels, placing the holy 
Diskos on the left side, and the Chalice on the right, and the other 
things with them. 

Then, having made three inclinations before the Prothesis, each 
saith: O God, be merciful to me a sinner, and have mercy upon 
me. Zhen the Priest saith the Troparion: Thou hast ransomed 
us from the curse of the law by thy precious Blood ; having been 
nailed to the Cross, and pierced by the Lance, thou hast poured 
forth immortality for men, O our Saviour, glory to thee. 


1 This word must be left untranslated, since one cannot commit the mistake 
of using the Latin word fzscina for that which corresponds to it, more or 
less, in the Byzantine Rite. In Classical Greek the word means “smelting 
furnace”: now it signifies a place where one may wash. It is just a small 
basin, like a piscina, placed near the Prothesis table. 


2 The exact counterpart of the Latin /avaéo. 
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Then the Deacon saith: Bless, Master. 

And the Priest: Blessed is our God, always; now, and always, 
and unto the ages of ages. Amen. 

Then he taketh in his left hand the Prosphora, and in his right 
hand the Holy Lance ; and the Deacon having said, Let us beseech 
the Lord, he signeth with it thrice over the seal of the Prosphora, 
saying each time: In memory of our Lord, and God, and Saviour 
Jesus Christ. 

And immediately he thrusteth the Lance into the right side of 
the seal, and saith as he cutteth: 

As a sheep he was led to the slaughter. 

And into the left: And as a spotless lamb dumb before his 
shearer, so he openeth not his mouth. 

And into the upper part of the seal: In his lowliness his 
judgment was taken away. 

And into the lower: And his generation who shall declare ? 

And the Deacon, looking reverently upon this rite, saith at 
each piercing: Let us beseech the Lord, Aolding his Orarion 
in his hand. 

After these things, he saith: Take up, Master. 

And the Priest, thrusting the holy Lance sideways into the 
right side of the Prosphora, taketh up the holy Bread, saying 
thus: Because his life is taken away from the earth. 

And laying it inverted upon the holy Diskos, the Deacon having 
said, Sacrifice, Master, he sacrificeth it in the form of a cross, 
saying thus: 

The Lamb of God is sacrificed, who taketh away the sin of 
the world, for the life and salvation of the world. 

And he turneth the other side upwards, which hath the cross ; 
and the Deacon having said, Pierce, Master, he pierceth tt on the 
right side with the Lance, immediately under the name I.S. saying : 
One of the soldiers with a lance pierced his side, and immediately 
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there came forth Blood and Water: and he who saw hath borne 
witness, and his witness is true. 

And the Deacon poureth into the holy Chalice wine and water, 
saying first to the Priest: Bless, Master, the holy union. Who 
blesseth them, saying: Blessed is the union of thy Saints, always : 
now, and always, and unto the ages of ages. Amen. 

And he, taking in his hands the second Prosphora, saith :+ 

In honour and memory of our most blessed, glorious Lady, 
Theotokos and ever-virgin Mary; at whose intercessions receive, 
O Lord, this sacrifice at thy heavenly Altar. 

And taking away a portion with the Lance, he placeth it 
on the wight side of the holy Bread, near the middle thereof, 
saying : 

The Queen stood on thy right hand, arrayed in a robe of gold, 
clothed in divers colours. 

Then, taking the third Prosphora, he satth: 

In honour and memory of the honoured, glorious Prophet, 
Forerunner and Baptist John. 

And taking away one portion, he placeth it on the left side of 
the holy Bread, near it, opposite the portion of the Theotokos, 
making a beginning of the first row. Then he saith: 

Of the holy glorious Prophets, Moses and Aaron, Elias and 
Elisseus, David and Jesse: of the holy Three Children, and 
Daniel the Prophet, and of all the holy Prophets. 

And taking away a second portion, he placeth it underneath the 
Jirst in order. Then again he saith: 

Of the holy, glorious and all-famous Apostles, Peter and Paul, 
of the Twelve, and the Seventy, and of all the holy Apostles. 

And thus he placeth the third portion under the second, com- 
pleting the first row. Then he saith: 


1 See the outline and summary of the Prothesis in the Introduction. 
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Of our Fathers among the Saints, great Hierarchs and CEcu- 
menical Doctors, Basil the Great, Gregory the Theologian, and 
John Chrysostom, Athanasius and Cyril, Nicolas of Myra, and 
of all the holy Hierarchs. 

And taking away a fourth portion, he placeth it near the first 
portion, making a second row. Then again he saith: 

Of the holy Proto-martyr and Archdeacon Stephen: of the 
holy Great Martyrs, Demetrius, George, Theodore, and of all 
the holy Martyrs, men and women. ; 

And taking away a fifth portion, he placeth it underneath the 
Jirst of the second row. Then he saith: 

Of our Venerable and God-bearing Fathers, Antony, Euthy- 
mius, Sabbas, Onuphrius, Athanasius of Athos, and of all the 
Venerable, men and women. 

And thus, taking away a sixth portion, he placeth tt underneath 
the second portion, to the completion of the second row. And after 
this he saith: 

Of the holy and Wonder-working Moneyless Ones, Cosmas 
and Damian, Cyrus and John, Panteleemon and Hermolaus, 
and of all the holy Moneyless Ones. 

And taking away a seventh portion, he placeth it above, 
beginning a third row in order. Then he saith: 

Of the holy and just Progenitors of God, Joachim and Anna: 
of Saint (of the day), and of all the Saints; at whose supplica- 
tions, visit us, O God. 

And he placeth an eighth portion underneath the first in order. 
And still in addition to this he saith: 

Of our Father among the Saints, John Chrysostom, Arch- 
bishop of Constantinople (f his Liturgy be said; but if Basil 
the Great's, he commemorateth him). And thus taking away 
the ninth portion, he placeth tt at the end of the third vow to 
the completion. 
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Then taking a fourth Prosphora, he saith: 

Be mindful, O Master, lover of men, of the whole Episcopate 
of the Orthodox, of our Bishop (o7 Archbishop) /., of the 
honourable Presbytery, of the Diaconate in Christ, and of all 
the Priestly Order; of our Hegumenos /., of our Brethren and 
fellow-ministers, of Priests, Deacons, and of all our brethren, 
whom thou hast called into thy communion, through thy tender- 
ness of heart, O all-good Master. 

And taking away a portion, he placeth it underneath the holy 
Bread. 

Then he commemorateth whom he will of the living by name; 
and thus, taking the portions, placeth them underneath. 

Then, taking another Prosphora, he saith: For the memory 
and forgiveness of the sins of the blessed Founders of this holy 
Monastery! (ov of this holy House). And he taketh away a 
portion. 

Then he commemorateth the Bishop who ordained him, and 
others whom he will who have fallen asleep, by name; and thus 
he taketh away portions for them. 

And lastly he saith thus : 

And of all who in the hope of a resurrection of eternal life 
have fallen asleep in thy communion Orthodox, our fathers and 
brethren, O Lord, lover of men. 

And he taketh away a portion. 

And the Deacon also commemorateth such as he will, of the 
living and the dead, the Priest taking away portions for them. 
And lastly the Priest satth: 

Be mindful, O Lord, also of my unworthiness, and forgive 
me every offence both voluntary and involuntary. 

And he taketh away a portion. 


1 The rubrics frequently assume that the Liturgy is being celebrated in a 
monastic church. In a secular church the wording is altered as above. 


The Prothests, 35 


And taking the Sponge, he gathereth together the portions on 
the. Diskos underneath the holy Bread, so that they may be in 
safety, and that nothing may fall off. 

Then the Deacon, taking the Thurible and putting incense into 
zt, satth to the Priest: Bless, Master, the incense. And im- 
mediately: Let us beseech the Lord. 

And the Priest saith the Prayer of the incense. 

We offer incense to thee, Christ our God, for a smell of a 
sweet spiritual odour: accepting which at thy heavenly Altar, 
send us in return the grace of thine All-holy Spirit. 

The Deacon: Let us beseech the Lord. 

Establish, Master. 

And the Priest, having censed the Asteriskos, placeth tt over 
the holy Bread, saying: And the Star came and stood above 
where the Child was. 

The Deacon: Let us beseech the Lord. 

Make comely, Master. 

And the Priest, having censed the first Veil, covereth the holy 
Bread together with the Diskos, saying: The Lord is become 
King, he hath put on comeliness; the Lord hath put on power, 
and hath girded himself. 

The Deacon: Let us beseech the Lord. 

Cover up, Master. 

And the Priest, having censed the second Veil, covereth the holy 
Chalice, saying: Thy virtue, O Christ, hath covered the heavens, 
and the earth is full of thy praise. 

The Deacon: Let us beseech the Lord. 

Cover up Master. 

The Priest, having censed the third Veil, that ts to say, the Aér, 

covereth up both, saying: Cover us in the shelter of thy wings ; 


1 This allusion to the Epiphany Star shows that the Asteriskos has a 
symbolical, as well as its utilitarian, function (see Introduction). 
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drive away from us every enemy and adversary ; make our life 
peaceful ; O Lord, have mercy upon us and upon thy world, and 
save our souls, as thou art good and a lover of men. 

The Deacon: Let us beseech the Lord. 

Bless, Master. 

And the Priest, taking the Thurible, censeth the Prothests, 
saying thrice: 

Blessed art thou our God, who art thus well pleased: glory 
to thee. 

And the Deacon satth each time : 

Always: now, and always, and unto the ages of ages. Amen. 

And they both incline reverently thrice. 

Then the Deacon, taking the Thurible, saith: 

At the holy and sacred Prothesis of the precious Gifts, let us 
beseech the Lord. 

And the Priest saith the Prayer of the Prothesis : 

O God, our God, who didst send forth the heavenly Bread, 
the food of the whole world, our Lord and God Jesus Christ, 
Saviour, and Redeemer, and Benefactor, blessing and _ sancti- 
fying us; thyself bless this Prothesis, and receive it on thy 
heavenly Altar: be mindful, as thou art good and a lover of men, 
of those who offer it, and of those for whom they have offered it, 
and keep us without condemnation in the Sacrifice of thy divine 
Mysteries. For hallowed and glorified is thine all-honourable 
and august Name, of the Father, and of the Son, and of the Holy 
Ghost, now, and always, and unto the ages of ages. Amen. 

And after this he maketh Dismissal there, saying thus : 

Glory to thee, O Christ our God, our hope, glory to thee. 

Ihe Deacon: Glory to the Father, and to the Son, and to 
the Holy Ghost: both now, and always, and 
unto the ages of ages. Amen. 

Kyrie eleison. Thrice. 
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Then: Master, bless. 
And the Priest maketh the Dismissal, saying thus : 


Lf tt be the Lord’s Day, 
May he who rose again from the dead, Christ our. ...... 


But tf not, 

May Christ our true God, at the intercessions of his all-spotless 
Mother, of our Father among the Saints John Chrysostom, Arch- 
bishop of Constantinople (du if the Liturgy of Basil the Great be 
celebrated, he saith: Basil the Great, of Czesarea of Cappadocia), 
and of all the Saints, have mercy and save us, as he is good and 
a lover of men. 

The Deacon: Amen. 

And, after the Dismissal, the Deacon censeth the holy Prothesis ; 
then he goeth and censeth the holy Table all round in the form of 
a@ cross, saying secretly the Troparion : 

In the tomb bodily, in Hades with thy soul as God, in Paradise 
with the thief, thou wast also on the throne, O Christ, filling all 
things, thou the infinite. 

And the 50th Psalm: Have mercy upon me, O God. 

During which, having censed both the Sanctuary and the whole 
church, he cometh again to the holy Bema, and having censed again 
the holy Table, and the Priest, he putteth down the Thurible in its 
own place: and he cometh to the Priest, and standing together 
before the holy Table, they make three inclinations, praying secretly, 
and saying : 

O heavenly King! ..... 

Glory in the highest to God, and on the earth peace, among 
men good will. Zhrice. 

O Lord, thou shalt open my lips, and my mouth shall declare 
thy praise. Zwice. 


1 The rest as at the beginning of the Prothesis. 


38 The Prothesis. 


Then the Priest kisseth the holy Gospel, and the Deacon the 
holy Table. And after this the Deacon, bowing his head to the 
Priest, and holding his Orarion with three fingers of the right 
hand, saith: 

It is time to do sacrifice to the Lord. 
Holy Master, bless. 

And the Priest signing him, saith: Blessed is our God always: 
now, and always, and unto the ages of ages. Amen. 

Then the Deacon: Pray for me, holy Master. 

And the Priest: May the Lord guide thy steps unto every 
good work. 

And again the Deacon: Be mindful of me, holy Master. 

And the Priest: May the Lord God be mindful of thee in 
his Kingdom, always; now, and always, and unto the ages of 
ages. 

And the Deacon, saying Amen, and having made an inclination, 
goeth out (through the north part) and standing in the usual place, 
over against the holy Doors, maketh an inclination with reverence 
three times, saying secretly: O Lord, thou shalt open my lips... 

And after this he satth : 
Bless, Master. 
And the Priest beginneth : 
Blessed is the Kingdom of the Father ..... 2 


1 Z.¢., the book of the Gospels which lies upon the Altar. 


2 This blessing serves both as the conclusion of the Prothesis and as the 
commencement of the Liturgy proper. Being thus transitional, it is printed 
here to mark the conclusion of the Prothesis ; but it will be printed again in 
full at the beginning of the Liturgy. 

Not only the words of the Priest, but the appearance of the Deacon on the 
Soleas, facing the Royal Doors, indicates that the Prothesis is finished and the 
Liturgy about to begin. 
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The Deacon: Bless, Master. 

The Priest aloud: Blessed is the Kingdom of the Father, and 
of the Son, and of the Holy Ghost; now, 
and always, and unto the ages of ages. 

The Choir: Amen. 
The Deacon (but of there be none, the Priest): In peace let 
us beseech the Lord.? 
The Choir: Kyrie eleison.® 
For the peace from on high, and the salvation of our souls, 
let us beseech the Lord. 
The Choir: Kyrie eleison. 
For the peace of all the world, the good estate of the holy 
Churches of God, and the unity of all, let us beseech the Lord. 
The Choir: Kyrie eleison. 
For this holy house, and for those who with faith, piety, 
and fear of God, enter thereinto, let us beseech the Lord. 
The Choir: Kyrie eleison. 


1 This is the first Synafée (litany), called the Great Synapte because it is 
considerably longer than the second or third which follow it. 

2 The Greek for this is: Ev éipivy tov Kuplov denOGuev. The Slavonic 
is: Mirom Hospodu pomolimsya. 

8 Greek: Kupie ’eAénoov. Slavonic: Hospodi pomilui. 
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For our Archbishop J., the honourable Presbytery, the 
Diaconate in Christ, all the Clergy, and the People, let us 
beseech the Lord. 

The Choir: Kyrie eleison. 

For our most pious and God-protected Sovereigns, all their 

Palace and Army, let us beseech the Lord. 
The Choir: Kyrie eleison. 

That he may fight on their side, and subdue beneath their 

feet every enemy and adversary, let us beseech the Lord. 
The Choir: Kyrie eleison. 

For this holy Monastery (or this City), every city and 
country, and those who dwell in them in faith, let us beseech 
the Lord. 

The Choir: Kyrie eleison. 

For a good temperature of the air, for plentifulness of the fruits 

of the earth, and peaceful seasons, let us beseech the Lord. 
The Choir: Kyrie eleison. 

For voyagers, travellers, the sick, the weary, prisoners, and 

their salvation, let us beseech the Lord. 
The Choir: Kyrie eleison. 
For our deliverance from all affliction, wrath, peril, and 
necessity, let us beseech the Lord. 
The Choir: Kyrie eleison. 

Defend, save, pity, and protect us, O God, in thy graciousness. 
The Choir: Kyrie eleison. 

Commemorating our All-holy, undefiled, exceedingly-blessed, 
glorious Lady, Theotokos, and ever-virgin Mary, with all the 
Saints, let us commend ourselves and one another, and all our 
life, to Christ our God. 

The Choir: To thee, O Lord. 


—— 


1 Greek: 26 Kiépie. Slavonic: Tyebyé Hospodi. 
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[Prayer of the First Antiphon 
The Priest secretly: OQ Lord our God, whose might is 
incomparable, and glory incomprehensible, whose mercy is 
immeasurable, and love of men unutterable, do thou, O Lord, 
according to thy tenderness of heart, look upon us, and upon 
this holy House, and make thy mercies rich, and thy com- 
passions, amongst us and those who pray with us.] 


The Priest aloud (Ekphonesis): 


For to thee becometh all glory, honour, and adoration, to 
the Father, and to the Son, and to the Holy Ghost, now, and 
always, and unto the ages of ages. 

The Choir: Amen. 

And the first Antiphon is sung by the Singers,? and the Priest 
saith the Prayer of the Antiphon secretly.® But the Deacon, 
having made an inclination, moveth from his place, and goeth 
and standeth before the Eikon of the Theotokos, looking towards 
the Eikon of Christ, and holding his Orarion with three jingers” 
of lis right hand. 

And after the conclusion of the Antiphon, the Deacon, coming 
and standing in the accustomed place, and having made an inch- 
nation, saith : 

Again, and again, in peace let us beseech the Lord.* 

The Choir: Kyrie eleison. 


1 The Priest has said this prayer secretly during the Deacon’s litany. 

2 As these Antiphons are variable, it is impossible here to give the text in 
full with its variations according to the season or day. But the first Antiphon 
consists of one of three psalms which are called the Zyfzka, viz., 91, 102, 145 
(of course in the LXX numbering), with a short verse or refrain (¢.g., ‘‘ By the 
intercessions of the Theotokos, O Saviour, save us”) inserted between the 
verses of the psalm. In practice, only a few verses of the psalm are sung, and 
this is generally the case with the second and third Antiphons also. 


8 He has, however, done this already, as above, during the Deacon’s litany. 
4 This begins the second Synafte, or litany. 
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Defend, save, pity, and protect us, O God, in thy graciousness. 
The Choir: Kyrie eleison. 

Commemorating our All-holy, undefiled, exceedingly-blessed, 
glorious Lady, Theotokos, and ever-virgin Mary, with all the 
Saints, let us commend ourselves and one another, and all our 
life, to Christ our God. 

The Choir: To thee, O Lord. 
The Priest aloud (Ekphonesis): 

For thine is the might, and thine is the kingdom, and the 
power, and the glory, of the Father, and of the Son, and of 
the Holy Ghost, now, and always, and unto the ages of ages. 

The Choiy: Amen. ; 

And the second Antiphon' is sung by the Singers in like 
manner; and the Priest saith the Prayer of the Antiphon se- 
cretly: and the Deacon doth the same as in the former Prayer. 


[Prayer of the Second Antiphon? 

O Lord our God, save thy people, and bless thine heritage ; 
preserve the fulness of thy Church, sanctify those who love the 
comeliness of thy House: do thou glorify them in return by 
thy divine power, and do not forsake us who hope in thee.] 

The Deacon: Again, and again, in peace let us beseech the 


Lord. 
The Choir: Kyrie eleison. 


1 The second Antiphon consists of Psalm 145, or Psalm 92, with a short 
verse or refrain inserted between the verses of the Psalm (see note on the first 
Antiphon). Immediately after the Antiphon the hymn called the AZonogenes 
is sung. This famous Byzantine hymn dates from about the middle of the 
6th century. The text is as follows: 

**O Only-begotten Son and Word of God, being immortal, and deigning 
for our salvation to become incarnate of the holy Theotokos and ever-virgin 
Mary, without change being made man, and being crucified, Christ our God, 
by death trampling upon death, Who art one of the holy Trinity, glorified 
together with the Father and the Holy Ghost, save us.” 


This prayer is said secretly by the Priest during the litany. 
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Defend, save, pity, and protect us, O God, in thy graciousness. 
The Choir: Kyrie eleison. 

Commemorating our All-holy, undefiled, exceedingly-blessed, 
glorious Lady, Theotokos, and ever-virgin Mary, with all the 
Saints, let us commend ourselves and one another, and all our 
life, to Christ our God. 

The Choir: To thee, O Lord. 


The Priest aloud (Ekphonesis) : 

For thou art a God who zs good and a lover of men, and 
to thee we give glory, to the Father, and to the Son, and to 
the Holy Ghost, now, and always, and unto the ages of ages. 

The Choir: Amen. 

And the third Antiphon is sung by the Singers in like manner ; 
and the Priest saith the Prayer of the Antiphon secretly: and the 
Deacon, having made an inclination, cometh into the Sanctuary. 


[Prayer of the Third Antiphon. 

Thou who hast granted us grace for these common and 
concordant prayers, who didst promise to grant the petitions 
even to two or three agreeing in thy Name: do thou thyself 
even now fulfil the petitions of thy servants to their advantage, 
giving us in the present world the knowledge of thy truth, and 
in that which is to come granting life eternal.] 

And when the third Antiphon has been sung by the Singers, 
or the Beatitudes tf it be the Lord’s Day, when they come to the 
Glory be to the Father, the Priest and the Deacon, standing 
before the holy Table, make three inclinations, Then the Priest, 
taking the holy Gospel, gives it to the Deacon, And thus, coming 


1 The third Antiphon varies according to the feast, or the day, as do the 
first and second Antiphons, On week-days which are not feasts it consists 
of Psalm 94 with a refrain inserted between the verses, as in the first and 
second Antiphons. On Sundays it consists of the Beatitudes and a similar 


refrain, 
D 
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out through the north part, with torches carried before them, they 
make the Little Entrance; and standing in the accustomed place, 
both bow their heads. And the Deacon having said in a low 
voice, Let us beseech the Lord, ¢he Priest saith the Prayer of 
the Entrance secretly. 


[Prayer of the Entrance. 


O Master, O Lord our God, who hast established in the 
heavens orders and armies of Angels and Archangels for the 
ministry of thy glory, grant that with our Entrance there may 
be an entrance of holy Angels, ministering with us, and glori- 
fying with us thy goodness. For to thee becometh all glory, 
honour, and worship, to the Father, and to the Son, and to the 
Holy Ghost, now, and always, and unto the ages of ages. Amen.] 

And when the Prayer is ended, the Deacon, pointing to the 
east with his right hand, and holding his Orarion with three 
Jingers, saith to the Priest: 

Bless, Master, the holy Entrance. 

And the Priest blessing, saith: Blessed is the Entrance of 
thy Saints, always: now, and always, and unto the ages of 
ages. Amen. 

The Deacon then goeth to the Hegumenos, who kisseth the 
Gospel if he be present ; but if not, the Priest kisseth it. And 
when the last Troparion is ended, the Deacon cometh into the 
middle and, standing before the Priest, lifteth up his hands a 
little, and displaying the holy Gospel saith in a loud voice: 

Wisdom. Upright.? 


? Both the Gospel and the book of the Gospels are called Evangelion. 


? This exclamation—‘‘ Wisdom ”—exhorts the people to pay special atten- 
tion; and “Upright” means ‘Stand Upright.” In a church provided 
with stasédéa, the people lean back against these stalls, except at particularly 
solemn moments, when the Deacon’s exclamation reminds them to show 
special reverence and attention by standing upright. 
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Then having made an inilination, both he and the Priest 
behind him enter into the holy Bema; and the Deacon layeth 
down the holy Gospel upon the holy Table. And the Singers 
sing the usual Troparia; and when they are singing the last, 
the Deacon saith: Let us beseech the Lord. 

The Priest: For thou, our God, art holy, and to thee we 
give glory, to the Father, and to the Son, and to the Holy 
Ghost, now, and always.! 

The Deacon: And unto the ages of ages. 

The Choir: Amen. 

And while the Trisagion ts being sung, the Priest saith this 
prayer secretly. 

[Prayer of the Trisagion Hymn. 

O God the Holy One, who restest among the Saints, praised 
by the Seraphim with a Trisagial cry, and_ glorified by the 
Cherubim, and adored by every heavenly Power; who didst 
bring all things out of nothing into being, who didst create 
man after thine own image and likeness, who didst adorn him 
with every gift of thy grace; who giveth wisdom and under- 
standing to him that asketh, and dost not despise a sinner but 


1 This is, of course, the Ekphonesis of the Prayer of the Trisagion, the 
text of which is given below. 

2 At this point the Choir sing the 77isagion, a very beautiful and famous 
Byzantine hymn, said to have been supernaturally revealed at Constantinople 
in the pontificate of S. Proclus, 434—446; this date probably marks the 
time of its insertion into the Liturgy. On certain feasts a special proper 
Antiphon’ is sung instead. The Trisagion is sung in the Western rite 
on Good Friday only. The text, which is not given in the Orthodox 
euchologion, is as follows: 

Holy God, Holy Strong One, Holy Immortal One, have mercy upon 
us. (Zhrice). 
Glory to the Father, and to the Son, and to the Holy Ghost, 
Both now, and always, and unto the ages of ages. Amen. 
Holy Immortal One, have mercy upon us. 
Holy God, Holy Strong One, Holy Immortal One, have mercy upon us. 


D2 
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hast ordained repentance unto salvation; who hast deigned that 
we thy lowly and unworthy servants should stand even at this 
hour before the glory of thy holy Altar, and offer to thee the 
due adoration and glory: do thou, O Lord, accept even out 
of the mouth of us sinners the Thrice-holy Hymn, and visit 
us in thy goodness: forgive us every sin, both voluntary and 
involuntary ; sanctify our souls and bodies; and grant us to 
serve thee in holiness all the days of our life ; by the interces- 
sions of the holy Theotokos, and of all the saints who from 
the beginning have been well-pleasing unto thee. For thou,! 
our God, art holy, and to thee we give glory, to the Father, and 
to the Son, and to the Holy Ghost, now, and always, and unto 
the ages of ages. Amen.] 

And when this ts ended, both the Priest and the Deacon them- 
selves say the Trisagion, at the same time making three inclinations 
before the holy Table. 

Then the Deacon saith to the Priest: Command, Master. 

And they go up to the throne.2 And the Priest as he goeth 
saith: Blessed is he that cometh in the Name of the Lord. 

The Deacon; Bless, Master, the high Throne. 

And the Priest; Blessed art thou who art upon the throne 
of the glory of thy Kingdom, who sittest above the Cherubim, 
always ; now, and always, and unto the ages of ages. Amen. 

And after the conclusion of the Trisagion, the Deacon, coming 
before the holy Doors, saith: Let us attend. And the Reader 
announceth the Psalm of David. 

The Deacon again : Wisdom. 

And the Reader reciteth the Prokeimenon® of the Apostle. 


1 The Ekphonesis, as given above. 
2 The Bishop’s throne (Kathedra) 


8 ze, the Introduction to the Epistle. | This introduction consists of 
certain verses from the Psalms. 
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And again the Deacon: Let us attend. 
And when the Apostle is ended, the Priest saith: 
Peace to thee that readest. 

And the Reader: Allelulia: a Psalm of David. 

And while the Alleluia is being sung, the Deacon, taking the 
Thurible and the incense, goeth to the Priest, and having received 
a blessing from him censeth the holy Table around, and the whole 
Sanctuary, and the Priest. And the Priest saith this Prayer secretly. 

[Prayer before the Gospel. 

Light up in our hearts, O Lord, lover of men, the pure light 
of the divine knowledge of thee, and open the eyes of our mind 
to the understanding of thy gospel teaching: implant in us also 
the fear of thy blessed commandments, that trampling down all 
our carnal desires, we may come unto a spiritual citizenship, 
both thinking and doing all things to thy good pleasure. For 
thou art the light of our souls and bodies, Christ our God, and 
to thee we give glory, with thine eternal Father, and thine All- 
holy and good and life-giving Spirit, now, and always, and unto 
the ages of ages. Amen.] 

And the Deacon, having put down the Thurible, cometh to the 
Priest, and bowing his head to him, holding his Orarion with the 
holy Gospel by the tips of his fingers, to wit, in that place of the 
holy Table (where it lieth) saith: 

Bless, Master, the Gospeller of the holy Apostle and 
Evangelist JV. 

And the Priest signing lim, saith: 

May God through the intercessions of the holy, glorious 
Apostle and Evangelist /V. grant to thee that announcest the 
Gospel utterance with much power to the fulfilment of the 


Gospel of his beloved Son, our Lord Jesus Christ. 
a RSE Sh SE ae ee ee ene re ee, 
1 The general practice is to substitute three A//eludas, sung by the Choir, 


for the Reader’s psalm. 
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And the Deacon having said Amen, and having made an 
inclination with reverence to the holy Gospel, taketh tt up; and 
coming out through the holy Doors, with torches carried before 
him, cometh and standeth on the Ambon, or in the appointed 
place. 

And the Priest, standing before the holy Table, and looking 
towards the west, saith aloud: 

Wisdom. Upright. Let us hear the holy Gospel. 

Peace to all. 

The Choir: And to thy spirit. 

And the Deacon: The lesson out of the holy Gospel 
according to JV. 

The Priest: Let us attend. 

The Choir: Glory to thee, O Lord, glory to thee. 

And when the Gospel is finished, the Priest saith to the 
Deacon: Peace to thee who hast announced the Gospel. 

The Choir: Glory to thee, O Lord, glory to thee! 
( Thrice.) 

And the Deacon, going up to the holy Doors, giveth up the 
holy Gospel to the Priest; and standing in the accustomed place 
he beginneth thus: 

Let us all say from all our soul, and from all our under- 
standing let us say: 

The Choir: Kyrie eleison. Thrice. 

O Lord Almighty, the God of our fathers, we beseech thee, 
hear and have mercy. 

The Choir: Kyrie eleison. Thrice. 

Have mercy upon us, O God, according to thy great mercy ; 
we beseech thee, hear and have mercy. 

The Choir: Kyrie eleison. Thrice. 


! Greek: Adéa cor, Kupie, ddfa co. Slavonic: Slava tyebyé Hospodi, 
slava tyebyé. 


“LHOTY AHL NO YOOd S,NOOVaq AHL ANY ‘SNOO] TVdIONINd AHL ONIMOHS : SISVISONOOT aH ZL 
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[Prayer of the supplicating litany, which the Priest saith secretly. 


O Lord our God, receive this supplicating litany from thy 
servants, and have mercy upon us according to the abundance of 
thy mercy, and send down thy compassions upon us, and upon 
all thy people, who wait for the great mercy that is from thee. ¥] 

The Deacon: Again we pray for pious and Orthodox Christians. 

The Choir: Kyrie eleison. Thrice. 

Again we pray for our Archbishop J. 

The Choir: Kyrie eleison. Zhrice. 

Again we pray for our Brethren, the Priests, Hiero-monks, 
and all our brotherhood in Christ. 

The Choir: Kyrie eleison. Thrice. 

Again we pray for the blessed and ever-memorable Founders 
of this holy Monastery,? and for all our departed fathers, and 
brethren, who are piously lying here, and for the Orthodox 
everywhere. 

The Choir: Kyrie eleison. Thrice. 

Again we pray for mercy, life, peace, health, salvation, 
visitation, pardon, and remission of sins, of the servants of 
God, the brethren of this holy Monastery. ; 

The Choir: Kyrie eleison. Thrice. 

Again we pray for those who bring forth fruit and do good 
in this holy and. all-venerable church, for them that work and 
for them that sing, and for the people present here who await 
the great and rich mercy that is from thee.? 

The Choir: Kyrie eleison. Thrice. 


1 The Ekphonesis to this prayer, as usual, concludes the litany. 

2 Or of this holy house. It is again assumed that the church is a 
monastic one. 

3 Thus the text, though the confusion of idea is evident; the words are, 
of course, addressed to the people. The Deacon generally amends this by 
saying ‘‘ from God” instead. 
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The Priest aloud (Ekphonesis): 


For thou art a merciful God and a lover of men, and to 
thee we give glory, to the Father, and to the Son, and to the 
Holy Ghost, now, and always, and unto the ages of ages. 

The Choir: Amen. 
The Deacon: Ye Catechumens, pray to the Lord. 
The Choir: Kyrie eleison. 
Ye faithful, let us pray for the Catechumens. 
The Choir :.. Kyrie eleison. 
That the Lord may have mercy upon them. 
The Cioir: Kyrie eleison. 
That he may teach them the word of truth. 
The Choir: Kyrie eleison. 
That he may reveal to them the Gospel of righteousness. 
The Choir: Kyrie eleison. 

That he may unite them to his holy Catholic and Apostolic 
Church. 

The Choir: Kyrie eleison. 

Save, pity, defend and protect them, O God, in thy 
graciousness. 

The Choir: Kyrie eleison. 
Ye Catechumens, bow your heads to the Lord. 
The Choir: To thee, O Lord. 


[Prayer for the Catechumens, said secretly by the Priest before 
the unfolding of the Eileton. 

O Lord our God, who dwellest on high, and regardest the 
lowly, who as the salvation of the race of men didst send forth 
thine only-begotten Son, our Lord and God Jesus Christ, look 
down upon thy servants the Catechumens who have bowed 


1 The Mass of the Catechumens is now concluded with the litany and 
prayer which precede their dismissal by the Deacon. The Priest then 
unfolds the Eileton, and the Afass of the Faithful begins. 
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down their necks to thee; and grant to them in due time the 

laver of regeneration, the remission of sins, and the robe of 

immortality: unite them to thy holy Catholic and Apostolic 

Church, and number them with thine elect flock.] 
Lkphonesis. 

That they too with us may glorify thine all-honourable and 
sublime Name, of the Father, and of the Son, and of the Holy 
Ghost, now, and always, and unto the ages of ages. 

The Choir: Amen. 

And the Priest unfoldeth the Eileton. 

And the Deacon: As many as are Catechumens, go out. Ye 
Catechumens, go out. As many as are Catechumens, go out. 
Let there be none of the Catechumens. 

As many as are Faithful! 

Again, and again, in peace let us beseech the Lord. 

The Choir: Kyrie eleison, 


[Zirst Prayer of the Faithful after the unfolding of the Eileton? 

We thank thee, O Lord the God of Powers, who hast 
deemed us worthy to stand even now at thy holy altar, and to 
fall down before thy mercies for our sins and for the ignorances 
of the people. Receive, O God, our prayer; make us to be 
worthy to offer to thee prayers and supplications, and bloodless 
sacrifices for all thy people; and enable us, whom thou hast 
appointed to this thy ministry, in the power of thy Holy Spirit, 
without blame and without offence, in the pure witness of our 
conscience, to call upon thee at every time and place; that 
hearkening unto us thou mayest be gracious unto us in the 


abundance of thy goodness.] 


1 The Faithful are, of course, the Baptized. This invitation marks the 
beginning of the AZissa Fidelium. 

2 This prayer, like nearly all the other prayers of the Priest, is said by him 
secretly during the Deacon’s litany, which is concluded by the Ekphonesis. 
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The Deacon: Defend, save, pity, and protect us, O God, in 
thy graciousness. 
The Choir: Kyrie eleison. 
The Deacon: Wisdom. 


The Priest aloud (Ekphonesis) : 


For to thee becometh all glory, honour, and adoration, to 
the Father, and to the Son, and to the Holy Ghost, now, and 
always, and unto the ages of ages. 

The Choir: Amen. 

The Deacon: Again, and again, in peace let us beseech the 
Lord. 

The Choir: Kyrie eleison. 


[Second Prayer of the Faithful. 


Again and oftentimes we fall down before thee and beseech 
thee, O Good One and lover of men, that looking upon our 
prayer, thou mayest cleanse our souls and bodies from every 
pollution of flesh and spirit; and grant us that our standing 
before thy holy Altar may be blameless and without condem- 
nation. And grant, O God, to those who pray with us, 
increase of life, and faith, and spiritual understanding; grant 
them always to worship thee with fear and love, to partake of 
thy holy Mysteries without blame and without condemnation, 
and to become worthy of thy heavenly Kingdom.] 

The Deacon: Defend, save, pity, and protect us, O God, 
in thy graciousness. 

The Choir: Kyrie eleison. 


The Priest aloud (Ekphonests) : 


That being ever kept by thy might, we may give glory to 
thee, to the Father, and to the Son, and to the Holy Ghost, 
now, and always, and unto the ages of ages. 

The Choir: Amen. 


INTERIOR OF A RUSSIAN ORTHODOX CHURCH. 


The Royal Doors are open, showing the Altar, Artophorion, and seven-branch 
candlestick, 


BYZANTINE PRIEST AND SERVER VESTED FOR THE HOLy LITuRGY. 
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The Choir: Let us who mystically represent the Cheru- 
bim,' and sing to the life-giving Trinity the Trisagial Hymn, 
lay aside all earthly care ;? that we may receive the King 
of all, escorted invisibly by the Angelic orders. Alleluia. 
Alleluia. Allelulia.* 


[Prayer which the Priest saith secretly while the Cherubikon is 
being sung. 

None of those who are bound by carnal desires and pleasures 
is worthy to approach, or to draw nigh, or minister to thee, O 
King of glory ; for to serve thee is great and awful even for the 
heavenly Powers themselves. But yet through thine unutterable 
and measureless love of men, without change and without 
differentiation, thou hast become man, and hast assumed the 
title of our High Priest, and committed unto us the Hierurgy 
of this liturgical and bloodless sacrifice, being Lord of all: for 


1 This is the Cherudikon, or Cherubic Hymn, during which the Great 
Entrance takes place, one of the most famous of the old Byzantine hymns. 
Like the Aonogenes, it dates from about the middle of the 6th century, and 
tradition ascribes its composition to the Emperor Justin II. 

2 The choir may not sing beyond this mark until the procession of the 
Great Entrance has come out through the north door; so this first portion 
of the hymn is often sung twice over, and very slowly and solemnly, to allow 
the Priest and Deacon sufficient time to cense the Altar and the Prothesis 
and to take up the holy vessels with the Oblations from the Prothesis table. 
The Deacon carries the holy Diskos on his head, holding it there with his 
hands ; he also carries the Thurible, which hangs suspended from one of his 
fingers, and the Aér, which the Priest has laid over the Deacon’s shoulders. 

3 The Great Entrance is the most imposing ceremonial of the whole 
Liturgy. The people bow down and cross themselves devoutly, although 
the Oblations carried in the procession by the Priest and Deacon are not 
yet consecrated. This is sometimes explained as av/ticipatory worship, paid 
to the Oblations as being potentially, though not yet actually, the Blessed 
Sacrament : another explanation is that the prepared Oblations are regarded, 
after the Prothesis, as Icons, and revered as such. The ‘synpbolical prepara- he 
tion of the Seal, the ceremonial cutting and piercing vt isting the the P circ a 


# 
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thou alone, O Lord our God, rulest over those that are of 
heaven and those that are of earth, borne upon the Cherubic 
throne, the Lord of the Seraphim, and King of Israel, who 
alone art Holy and restest among the Saints. Thee, therefore, 
who alone art good and ready to hear, I entreat: look upon 
me thy sinful and unprofitable servant, and purify my soul and 
heart from evil conscience ; and make me worthy by the power of 
thy Holy Spirit, being endued with the grace of the Priesthood, 
to stand before this thy holy Table and to consecrate thy holy 
and spotless Body and thy precious Blood. For to thee I 
draw nigh, bowing my neck, and beseech thee: Turn not away 
thy face from me, nor reject me from among thy children ; 
but deign that these gifts may be offered to thee by me thy 
sinful and unworthy servant. For thou art the offerer and the 
offered, and the receiver, and the distributed, Christ our God, 
and to thee we give glory, with thine eternal Father, and thine 
All-holy, and good, and life-giving Spirit, now, and always, and 
unto the ages of ages. Amen. 

And when the prayer ts finished, both the Priest and the 
Deacon themselves say the Cherubic Hymn. Then the Deacon, 
taking the Thurible and putting in incense, goeth unto the Priest ; 
and having received a blessing from him, censeth the holy Table 
around, and the whole sanctuary, and the Priest. And he saith 
the Pentekoston® and as many Troparia of the night Office as he 
well, together with the Priest. And they go to the Prothesis, the 
Deacon preceding. And he, having censed the holy Gifts and 


1 This long rubric gives the ritual of the Great Entrance, and the devotions 
of the Priest and Deacon, all of which are inaudible to the congregation. It 
must be remembered that all this is going on while the Choir are singing the 
Cherubikon ; and there is no interruption made in the service, the Deacon 
coming out to intone the Offertory Litany as soon as the Choir have finished 
the Cherubic Hymn. 


2 g.¢., the 50th Psalm. 
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prayed secretly: QO God, be gracious to me a sinner, saith to 
the Priest; Take up, Master. And the Priest taking the Aér, 
puitteth tt upon his left shoulder, saying: Lift up your hands to 
the holy things and bless the Lord. Zhen taking the holy 
Diskos, he placeth it on the head of the Deacon with all care 
and reverence, the Deacon at the same time holding the Thurible 
by one of his fingers. And the Priest himself taking into his 
hands the holy Chalice, they come out through the north part, 
with torches carried before them; and they go round the Church, 
both of them praying for all and saying: May the Lord God 
be mindful of us all in his Kingdom always; now, and always, 
and unto the ages of ages. Amen. 

And the Deacon entering within the holy Doors, standeth on 
the right. And when the Priest is about to go in, the Deacon 
saith to him: May the Lord God be mindful of thy Priesthood 
in his Kingdom, always; now, and always, and unto the ages 
of ages. Amen. And the Priest to him: May the Lord God 
be mindful of thy Hierodiaconate in his Kingdom, always ; 
now, and always, and unto the ages of ages. Amen. 

And the Priest setteth down the holy Chalice upon the holy 
Table; and taking the holy Diskos from the head of the Deacon, 
he setteth it down also upon the holy Table, saying: The noble 
Joseph, taking down from the tree thine undefiled body, having 
wrapped it in spotless linen and spices, laid it with due rites in 
a new tomb. 

In the tomb bodily, in Hades with thy soul as God, 
in Paradise with the Robber, thou wast on the throne, 
O Christ, with the Father and the Spirit, the infinite filling 
all things. . 

As life-bringing, as more splendid than Paradise, and of a 
truth more magnificent than any royal chamber, O Christ, doth 
thy tomb appear, the fount of our Resurrection. 
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Then taking the Veils from the holy Diskos and the holy 
Chalice, he layeth them on one part of the holy Table; and 
taking the Aér from the shoulders of the Deacon, and censing tt, 
he covereth the holy Gifts with it, saying: The noble Joseph... 
as far as in a new tomb. And taking the Thurible from the 
hands of the Deacon, censeth the holy Gifts thrice, saying: Then 
shall they offer calves upon thine altar. And giving back the 
Thurible and letting down his Phelonion,: and bowing his head, 
he saith to the Deacon: Be mindful of me, brother and fellow- 
sacrificer. And the Deacon to him: May the Lord God be 
mindful of thy Priesthood in his Kingdom, always; now, and 
always, and unto the ages of ages. Amen. 

Then the Deacon, also himself bowing his head and at the 
same time holding his Orarion with three fingers of his right 
hand, saith to the Priest: Pray for me, holy Master. And the 
Priest: The holy Ghost shall come upon thee, and the power 
of the Highest shall overshadow thee. And the Deacon: The 
Spirit Himself shall sacrifice with us all the days of our life. 
And again: Be mindful of me, holy Master. And the Priest: 
May the Lord God be mindful of thee in his Kingdom always; 
now, and always, and unto the ages of ages. Amen. And the 
Deacon having answered Amen, and having kissed the Priest's right 
hand, goeth out; and standing in the accustomed place, saith :} 

Let us complete our supplication to the Lord. 

The Choir: Kyrie eleison. 


For the precious gifts presented let us beseech the Lord. 
The Choir: Kyrie eleison. 


? Like the Western chasuble, the phainolion (or phelonion) has undergone 
some modification. This direction seems to refer to the time when the 
phainolion was even more ample and inconvenient than it is now, The 
ancient phainolion was so long in front that it had to be fastened or hooked 
up whenever the Priest wanted to use his arms. As in the West, the 
inconvenience led to some modification in the vestment. 
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For this holy house, and those who enter it with faith, 
reverence, and fear of God, let us beseech the Lord. 
The Choir: Kyrie eleison. 
For our deliverance from all affliction, wrath, peril, and 
necessity, let us beseech the Lord. 
The Choir: Kyrie eleison. 


[Prayer of the Proskomide after the laying of the Divine Gifts 
upon the holy Table. 
O Lord God Almighty who alone art holy, who dost accept 
a sacrifice of praise from those who call upon thee with their 
whole heart, accept also the supplication of us sinners and 
lead us to thy holy Altar, and enable us to offer to thee both 
Gifts and spiritual sacrifices for our sins and for the errors of 
the people, and deign that we may find grace before thee, that 
our Sacrifice may be well-pleasing to thee, and that the good 
Spirit of thy grace may abide upon us and upon these Gifts 
presented, and upon all thy people.] 
The Deacon: Defend, save, pity, and protect us, O God, in 
thy graciousness. 
The Choir: Kyrie eleison. 
That all the day may be perfect, holy, peaceful, and sinless, 
let us ask of the Lord. 
The Choir: Grant, O Lord.? 
An angel of peace, a faithful guide, a guardian of our souls 
and bodies, let us ask of the Lord. 
The Choir: Grant, O Lord. 
Pardon and remission of our sins and errors, let us ask of 


the Lord. 
The Choir: Grant, O Lord. 


1 As usual, said secretly by the Priest, with an Ekphonesis to conclude 
the prayer and the Deacon’s litany at the same time. 
2 Greek: Ilapdoxov Képie. Slavonic: Podai Hospodi. 
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Things good and profitable for our souls, and peace for the 
world, let us ask of the Lord. 

The Choir: Grant, O Lord. 

That the remaining time of our life may be spent in peace 
and repentance, let us ask of the Lord. 

The Choir: Grant, O Lord. 

A Christian end to our life, painless, blameless, peaceful, and 

a good defence at the dread Tribunal of Christ, let us ask. 
The Choir; Grant, O Lord. 

Commemorating our All-holy, undefiled, exceedingly blessed, 
glorious Lady, Theotokos, and ever-virgin Mary, with all the 
Saints, let us commend ourselves and one another, and all our 
life, to Christ our God. 

The Choir: To thee, O Lord.} 


The Priest aloud (Ekphonesis): 


Through the mercies of thine Only-begotten Son, with whom 
thou art blessed, with thine All-holy, and good, and life-giving 
Spirit, now, and always, and unto the ages of ages. 

The Choir: Amen. 

The Priest: Peace to all. 

The Choir: And to thy spirit. 

The Deacon: Let us love one another, that with one mind 
we may confess. 

Lhe Choir: Father, Son, and Holy Ghost, consubstantial 
and undivided Trinity. 

And the Priest, making three inclinations, kisseth the holy 
Gifts as they are, covered with the veil, saying secretly: I will 
love thee O Lord my strength; the Lord ¢s my firmament, and 
my refuge, and my deliverer. Zzvzce. 


2 Greek : 2d. Kupie. Slavonic: Tyebyé Hospodi, 
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Likewise also the Deacon maketh inclinations in the place 
where he standeth, and kisseth his Orarion where the figure of 
the Cross ts, and thus he saith aloud: 

The doors.!' The doors. Let us attend in wisdom. 

The People:? 1 believe in one God, the Father Almighty, 
Maker of heaven and earth, and of all things visible and 
invisible. And in one Lord Jesus Christ, the Son of God, the 
Only-begotten, begotten of His Father before all the ages. 
Light of Light, true God of true God, begotten, not made, 
consubstantial with the Father, through whom all things were 
made. Who for us men and for our salvation came down 
from the heavens and was incarnate of the Holy Ghost and 
the Virgin Mary, and was made man. And was crucified for 
us under Pontius Pilate, and suffered, and was buried. And 
rose again on the third day according to the Scriptures. And 
ascended into the heavens, and sitteth on the right hand of 
the Father. And cometh again with glory to judge the living 
and the dead, of whose Kingdom there shall be no end. 

And in the Holy Ghost, the Lord, the life-giver, who pro- 
ceedeth from the Father,? who with Father and Son together 
is worshipped and glorified, who spake through the prophets. 

In one Holy Catholic and Apostolic Church. I confess one 
Baptism for remission of sins. I look for a Resurrection of 
the dead ; and life of the world to come. Amen. 


1 This curious exclamation is explained by the ancient custom which 
required the keepers of the doors to prevent anybody from entering or 
leaving the church during the solemn profession of the Christian faith in 
the recitation of the Creed. The veil above the Royal Doors, which has 
been drawn to conceal the Sanctuary entirely ever since the Great Entrance, 
is now drawn aside, and so remains until the Preface. 


2 In practice, the Creed is recited by the prelate, if he is present, or by 
a priest in the Choir ; it is frequently read by a Reader. 
8 The much-controverted Fi/éogue Clause is, of course, not found in the 
Orthodox Creed, 
E 
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The Deacon: Let us stand well, let us stand with fear; let 
us attend to offer the holy Anaphora in peace. 

The Choir: A mercy of peace, a sacrifice of praise. 

And the Priest taking up the Aér from the holy Gifts, layeth 
7# down on one side. And the Deacon, having made an inclina- 
tion, goeth into the holy Bema; and taking the Ripidion, fanneth 
the holy Gifts reverently. 

The Priest aloud: The grace of our Lord Jesus Christ, and 
the love of God the Father, and the communion of the Holy 
Ghost, be with you all. 

The Choiy: And with thy spirit. 

The Priest: Let us lift up our hearts. 

The Choir: We have them to the Lord. 

The Priest: Let us give thanks unto the Lord.’ 

The Choir: It is meet and right to worship Father, Son, 
and Holy Ghost, Trinity consubstantial and undivided. 


[Zhe Priest prayeth secretly :° 


It is meet and right to hymn thee, to bless thee, to praise 
thee, to give thanks to thee, to worship thee in every place of thy 
dominion. For thou art God ineffable, beyond understanding, 
invisible, incomprehensible, eternally existing, changelessly ex- 
isting ; thou and thine Only-begotten Son and thy Holy Spirit. 
Thou didst bring us into being from nothing, and when we were 
fallen didst raise us up again, and didst not cease working all 
things until thou broughtest us up to heaven, and didst bestow 


1 This exclamation marks the beginning of the A”aphora or Canon, which 
corresponds to the Canon of the Mass in the Western rite. 


® At this point the Veil above the Royal Doors is again drawn to conceal 
_ the Sanctuary. 


® It will be noticed that the Preface, unlike that of the Western rite, is said 


inaudibly, with the exception of the Ekphonesis which is, of course, intoned 
aloud, 
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on us thy Kingdom that is to come. For all these things we 
give thanks to thee, and to thine Only-begotten Son and to thy 
Holy Spirit, for all the benefits which we know and for those 
which we do not know, the seen and the unseen, which have 
come upon us. We thank thee also for this Liturgy, which 
thou hast deigned to accept at our hands, although there stand 
about thee thousands of Archangels and myriads of Angels, 
the Cherubim, and the six-winged Seraphim with many~eyes, 
soaring on high, borne on wings,] 


Aloud (Ekphonesis) : 
Singing, crying, proclaiming the triumphal hymn, and saying: 
The Choir: Holy, holy, holy, Lord of Sabaoth: the 
heaven and the earth are full of thy glory. Hosanna in 
the highest. Blessed is he who cometh in the Name of 
the Lord. Hosanna in the highest. 


Then the Deacon taking the Asteriskos from the holy Diskos, 
maketh the sign of the Cross over tt, and having kissed it, layeth 


at aside. 
[And the Priest prayeth secretly: 


We also with these blessed Powers, O Master, lover of men, 
cry aloud and say: Holy art thou and All-holy, thou and thine 
Only-begotten Son, and thy holy Spirit. Holy art thou and 
All-holy, and sublime is thy glory ; who didst so love thy world 
that thou didst give thine Only-begotten Son, that everyone 
who believeth in him should not perish, but may have eternal 
life ; who,! having come, and having fulfilled all the dispensa- 
tion for us, on the night in which he was given up, or rather 
gave himself up, for the life of the world, taking bread into 
his holy and undefiled and blameless hands, giving thanks, 


1 From this point, the prayer corresponds to the Qué prédie of the Latin 


rite. 
E 2 
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o 


and blessing, sanctifying, breaking, gave z¢ to his holy Disciples 
and Apostles, saying :] 

Aloud: Take, eat: this is my Body, which is broken for 
you, for the remission of sins. 

The Choir: Amen. 

While this ts being said, the Deacon showeth the holy Diskos 
to the Priest holding his Orarion in three fingers of his right 
hand; and likewise when the Priest saith: Drink ye all of it, 
he showeth also the holy Chalice. 

Then the Priest secretly : Likewise also the Chalice after they 
had supped, saying : 

Aloud: Drink ye all of it: this is my Blood of the new 
Testament which is shed for you and for many unto remission 
of sins. 

The Choir: Amen. 
The Priest prayeth secretly: 

[Being mindful therefore* of this saving commandment, and 
of all things done for us, of the Cross, the Tomb, the Resurrec- 
tion the third day, the Ascension into heaven, the Throne at 
the right hand, the second and glorious Coming again :] 

Aloud: Thine own of thine own we offer to thee in all, and 


through all. 
The Choir; We hymn thee, we bless thee, we give 
thanks to thee, O Lord, and we beseech thee, our God. 


1 The Words of Institution are not printed in capitals in the Orthodox 
euchologion, and a rubric expressly forbids the Priest to elevate the Blessed 
Sacrament here, or before the Efzk/esis is said. This is due to the Orthodox 
belief that the Consecration is effected by the Epiklesis, or invocation of the 
Holy Ghost, and not by the Words of Institution which are only recited 
historically as a necessary preliminary to the Epiklesis. 


2 2, é., he points to the Diskos with the end of his Orarion. 


® This, corresponding to the Unde et memores of the Western rite, is the 
Anammnesis, the memory of Our Lord’s Passion, Death, and Resurrection, 
which follows the Words of Institution in all liturgies. 
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The Priest prayeth secretly : 


[Again we offer to thee this reasonable and bloodless worship, 
and we implore, and beseech, and supplicate: Send down thy 
Holy Spirit! upon us, and upon these Gifts presented. 

And the Deacon layeth aside the Ripidion, and cometh nearer 
to the Priest,” and bowing his head, and pointing to the holy 
Bread with his Orarion, saith secretly: Bless, Master, the holy 
Bread. And the Priest standing erect, signeth the holy Guifts 
thrice, saying: 

And make this bread the precious Body of thy Christ. 

The Deacon: Amen. And again: Bless, Master, the holy 
Chalice. 

And the Priest blessing saith: And that which is in this 
Chalice, the precious Blood of thy Christ. 

The Deacon: Amen. And again pointing with his Orarion 
to both holy Gifts, he saith: Bless, Master, both. 

And the Priest blessing both holy Gifts, saith: Changing them 
by thy Holy Spirit. 

The Deacon: Amen. Amen. Amen. 

And having bowed his head to the Priest, and having said, 
Be mindful of me a sinner, holy Master, he standeth in the 
place where he stood before; and taking the Ripidion, he fanneth 
the holy Gifts as before. And the Priest prayeth secretly: 


1 This, with the ritual which immediately follows, is the Zfzh/es?s, or 
invocation of the Holy Ghost to make the holy Gifts the Body and Blood 
of Christ. The Orthodox do not regard or treat the holy elements as 
consecrated until the Epiklesis has been said. 

2 Tt has been the custom for the. Priest and Deacon to interpose at this 
point certain short Troparia which, though they are really private devotions 
of the Priest and Deacon, constitute an interruption of the Epiklesis prayer. 

‘©The Orthodox book does not print them in the text, and adds a long 
note to discourage their use.” Dr. Adrian Fortescue, ‘‘7he Divine Liturgy 
of our Father among the Saints, John Chrysostom,” p. 102, note. 
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That they may be to those who partake unto purification 
of soul, unto remission of sins, unto communion of thy Holy 
Spirit, unto fulfilment of the Kingdom of heaven, unto boldness 
toward thee, not unto judgment nor unto condemnation. 

Again we offer unto thee this reasonable worship for those 
that are at rest in faith, Forefathers, Fathers, Patriarchs, Prophets, 
Apostles, Preachers, Evangelists, Martyrs, Confessors, Virgins, 
and every righteous soul made perfect in faith.] 

Aloud: Especially our All-holy, undefiled, exceedingly-blessed, 
glorious Lady, Theotokos, and ever-virgin Mary. 

The Choir: It is meet indeed to call thee blessed,! 
the Theotokos, the ever-blessed and all-blameless, and 
Mother of our God. More honoured than the Cherubim, 
and incomparably more glorious than the Seraphim, who 
didst bear without corruption God the Word, truly the 
Theotokos, we magnify thee. . 

The Deacon commemorateth the Diptychs of the departed. 

And the Priest prayeth secretly: [For the holy John, Prophet, 
Forerunner and Baptist, for the holy, glorious and all-famous 
Apostles, for Saint /V.2 whose memory also we are celebrating, 
and for all thy Saints; at whose prayers do thou, O God, 
visit us. And be mindful of all that have fallen asleep in 
hope of a resurrection of eternal life,? and give them rest where 
the light of thy countenance watcheth over chem. 

Again we beseech thee: be mindful of every bishopric of 
the Orthodox who rightly dispense the word of thy truth, of 
all the Priesthood, of the Diaconate in Christ, and of all the 
Priestly order. 


1 This is the AMegalynarion of the Theotohos. The text is variable, and 
changes according to the feast. 


2 The Saint of the day. 


’ Here the Priest remembers by name those of the dead for whom he 
wishes to pray. 
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Again we offer to thee this reasonable worship for the 
whole world,! for the holy Catholic and Apostolic Church, 
for those who live in chastity and in a grave manner of life, 
for our most faithful and Christ-loving Sovereigns, all their 
Court and their Army. Give them, O Lord, a peaceful reign, 
that we too in their tranquillity may lead a calm and quiet 
life in all piety and gravity.] 

Aloud: Among the first be mindful, O Lord, of our Arch- 
bishop V. and grant him ¢ dve for thy holy Churches in 
peace, safe, honoured, in health, attaining to length of days, 
and rightly dispensing the word of thy truth. 

And the Deacon, standing by the Door, saith: 

Of JV., the Patriarch (Metropolitan ov Bishop, whoever he 
may be.) «7.2. 

Then he commemorateth the Diptychs of the living and 
addeth : 

And for those whom each hath in mind, and for all men 
and women. 

The Choir: And for all men and women. 

And the Priest prayeth secretly: [Be mindful, O Lord, of 
the city (07 monastery) in which we live, and of every city 
and country, and of those who in faith dwell in them. Be 
mindful, O Lord, of sailors, travellers, the sick, the weary, 
the prisoners, and their salvation. Be mindful, O Lord, of 
those who bring forth fruits and do good works in thy holy 
Churches and are mindful of the poor, and send down thy 
mercies upon us all.] 

Aloud: And grant us with one mouth and one heart to 
glorify and hymn thine all-honoured and sublime Name, of 


1 «JT suspect that this originally meant the Roman empire.” Dr. Adrian 
Fortescue 
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the Father, and of the Son, and of the Holy Ghost, now, 
and always, and unto the ages of ages.! 
The Choir: Amen. 

The Priest aloud: And may the mercies of our great God 

and Saviour Jesus Christ be with you all. 
The Choir; And with thy spirit.? 

And the Deacon, taking his time from the Priest,3 and going 
and standing in the accustomed place, saith : 

Having commemorated all the Saints, again and again, in 
peace let us beseech the Lord. 

The Choir: Kyrie eleison. 

For the venerable Gifts that have been offered and sanctified, 
let us beseech the Lord. 

The Choir: Kyrie eleison. 

That our God the lover of men, who hath accepted. them 
on his holy, and heavenly, and mystic‘ Altar, for an odour of 
a sweet spiritual savour, may send down upon us in return 
his divine grace, and the gift of the Holy Spirit, let us beseech. 

The Choir: Kyrie eleison. 

For our deliverance from all affliction, wrath, peril and 

necessity, let us beseech the Lord. 
The Choir: Kyrie eleison. 


The Priest prayeth secretly. 
[To thee we commend all our life and our hope, O Lord, 
lover of men, and we implore, and beseech, and supplicate ; 
make us worthy to partake of thy heavenly and awful Mysteries 


1 This Ekphonesis concludes the Great Intercession which follows the 
Consecration. 


2 At this point the Royal Doors are closed. 


8 This appears to mean that he awaits a sign from the Priest; but, in . 
practice, he simply bows to the Priest and goes out at this point. 
* Literally ‘‘intellectual.” 
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of this holy and spiritual Table, with a pure conscience, for 
the remission of sins, for the pardon of transgressions, for the 
communion of the Holy Spirit, for inheritance of the Kingdom 
of the heavens, for confidence toward thee, not unto judgment 
nor unto condemnation.] 

The Deacon: Defend, save, pity, and protect us, O God, 
in thy graciousness. 

The Choir; Kyrie eleison. 

That all the day may be perfect, holy, peaceful, and sinless, 
let us ask of the Lord. 

The Choir: Grant O, Lord.! 

An angel of peace, a faithful guide, a guardian of our souls 
and bodies, let us ask of the Lord. 

The Choir: Grant, O Lord. 

Pardon and remission of our sins and errors, let us ask of 
the Lord. 

The Choir: Grant, O Lord. 

Things good and profitable for our souls, and peace for the 
world, let us ask of the Lord. 

The Choir: Grant, O Lord. 

That the remaining time of our life may be spent in peace 
and repentance, let us ask of the Lord. 

The Choir: Grant, O Lord. 

A Christian end to our life, painless, blameless, peaceful, 

and a good defence at the dread Tribunal of Christ, let us ask. 
The Choir: Grant, O Lord. 

Having prayed for the unity of the Faith and the com- 
munion of the Holy Spirit, let us commend ourselves and one 
another, and all our life, to Christ our God. 

The Choir: To thee, O Lord.” 


1 Greek : Ifapdoxov Kipue. Slavonic: Podai Hospodi. 
2 Greek: Zé. Kvpe. Slavonic: Tyebyé Hospodi. 
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The Priest aloud (Ekphonests): 

And make us worthy, O Master, with confidence, without 
condemnation, to dare to call upon thee the heavenly God as 
our Father, and to say: 

The People: Our Father who art in the heavens, 
hallowed be thy Name: thy Kingdom come: thy will be done, 
as in heaven, also on the earth: give us to-day our daily bread: 
and forgive us our debts, as we also forgive our debtors: and 
lead us not into temptation, but deliver us from the evil. 

The Priest: For thine is the Kingdom, and the power, and 
the glory, of the Father, and of the Son, and of the Holy Ghost, 
now, and always, and unto the ages of ages. 

The Choir: Amen. 

The Priest: Peace to all. 

The Choir: And to thy spirit. 

The Deacon: Let us bow down our heads to the Lord. 

The Choir: To thee, O Lord. 


[And the Priest prayeth secretly: 

We give thanks to thee, King invisible, who by thy boundless 
power didst create all things, and in the abundance of thy mercy 
didst bring all things out of nothing into being. Do thou, O 
Master, thyself look down from heaven upon those who have 
bowed down their heads to thee; for they bowed them not to 
flesh and blood, but to thee, the dread God. Do thou, there- 
fore, O Master, make effectual to us all for our good the Gifts 
laid out, according to the individual need of each. Voyage 
with those who sail wfon the waters ; journey with the wayfarers 


on the land ; heal the sick, thou the physician of our souls and 
bodies. ] 


‘ The Lord’s Prayer, like the Creed, is generally recited by a Reader. 
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The Priest aloud (Ekphonesis) : 


By the grace, and mercies, and love of men, of thine Only- 
begotten Son, with whom thou art blessed, with thine All-holy 
and good, and life-giving Spirit, now, and always, and unto the 
ages of ages. 

The Choir: Amen. 


[Zhe Priest prayeth secretly : 


Give ear, O Lord Jesus Christ our God, out of thy holy 
dwelling-place, and from the throne of glory of thy Kingdom, 
and come to sanctify us, who sittest on high with the Father, 
and art present with us here invisibly; and deign with thy 
mighty hand to impart unto us thine undefiled Body, and 
thy precious Blood, and through us to all the people.] 

Then the Priest boweth down, and the Deacon likewise, in the 
place where they are standing, saying secretly thrice: O God, be 
merciful to me a sinner. And when the Deacon sees the Priest 
stretching out his hands, and taking the holy Bread to make the 
holy Elevation, he saith aloud: 

Let us attend. 
And the Priest, elevating the holy Bread, saith aloud: © 
Holy things for the holy. 
The Choir: One ts Holy, One Lord, Jesus Christ, unto 
the glory of God the Father. Amen. 


Then the Deacon girdeth his Orarion about him in the form 
of a cross,' and cometh into the holy Bema; and standing at the 
right hand of the Priest, who is holding the holy Bread, he saith: 
Break, Master, the holy Bread. 


1 In spite of this direction, the Deacon does this earlier, while the Lord’s 
Prayer is being said. 
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And the Priest breaking it into four parts with care and 
veverente,| saith: Broken and distributed is the Lamb of God, 
who is broken but not divided, ever eaten yet never consumed, 
but sanctifieth those who partake. 

And he placeth them on the holy Diskos, in the form of a 


cross, thus: 
rae 


NI KA 
XC 
And the Deacon, pointing with his Orarion to the holy Chalice, 


saith ; 
Fill, Master, the holy Chalice. 


. And the Priest, taking the fraction lying above,* maketh there- 
with a cross over the holy Chalice, saying : 
The fulness of faith, of the Holy Spirit. 
And so he putteth it into the holy Chalice. 
The Deacon: Amen. And taking the warm water,’ he saith 


to the Priest: 
Bless, Master, the Warmth. 


And the Priest blesseth, saving: 


Blessed is the fervour of thy Saints, always; now, and always, 
and unto the ages of ages. Amen. 


‘1 The Fraction is made here, followed immediately by the Commixture, 
as in the Western rite. ...While all these ceremonies are taking place, the 
Choir are singing the Ko¢nonizon or Communion Hymn, the text of which 
varies according to the season or the feast. 


. 2 de, the upper portion of the cross composed by the four fractions of 
the Seal, namely the fraction stamped with the monogram IC. 


5 This ancient and curious custom of pouring a little warm water into the 
Chalice after consecration is peculiar to the Byzantine rite. It symbolizes 
the fervent faith with which the Faithful should approach to receive Com- 


munion....The warm water is kept. in a little vessel, called the Zeoz, in the 
Diakonikon. 
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And the Deacon poureth a sufficient quantity, in the form of 
@ cross, into the holy Chalice, saying : 

The fervour of faith, full of the Holy Spirit. Amen. 

And putting down the warm water he standeth back a little 
way. 

Then they both, bowing their heads, pray, saying: 

I believe, O Lord, and confess that thou art truly the Christ, 
the Son of the living God, who didst come into the world to 
save sinners, of whom I am the chief. Again, I believe that 
this is thine undefiled Body, and this thy precious Blood, I 
therefore pray thee; Have mercy upon me and pardon me my 
transgressions, both voluntary and involuntary, in word, in deed, 
in knowledge and in ignorance ; and vouchsafe that I may with- 
out condemnation partake of thine undefiled Mysteries, unto 
remission of sins, and unto life everlasting. Amen. 

And: Of thy mystic Feast to-day, O Son of God, receive me 
as a partaker; for I will not speak of thy Mystery to thine 
enemies. I will not give thee a ¢veacherous kiss, as did Judas, 
‘but as the Thief I will confess thee.. Be mindful of me, O Lord, 
in thy Kingdom. 

And lastly: Not unto condemnation nor unto judgment may 
the participation of thy holy Mysteries be unto me, O Lord, but 
unto healing both of soul and body. 

Then the Priest, standing erect, satth: 

Behold, I draw near unto Christ our immortal King, and 
God. 

And taking one portion of the holy Bread, he saith: 

The precious and all-holy Body of our Lord, and God, and 
Saviour Jesus Christ. is given unto me /,, Priest, for the re- 
mission of my sins, and for life everlasting. 


1 The portion stamped with the monogram XC. 
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And thus he receiveth that which is in his hands with fear 

and all confidence. Then he satth: 
Deacon, draw near. 

And the Deacon approaching, maketh an inclination reverently, 
praying for forgiveness’ And the Priest, taking the holy 
Bread, giveth it to the Deacon. And the Deacon, kissing 
the hand which giveth tt to him, recetveth the holy Bread, 
saying : 

Impart to me, master, the precious and holy Body of our 
Lord, and God, and Saviour Jesus Christ. 

And the Priest saith: To N., Hiero-Deacon, is imparted 
the precious, and holy, and undefiled Body of our Lord, and 
God, and Saviour Jesus Christ, for remission of his sins, and 
for life everlasting. 

And the Deacon goeth away behind the holy Table, bowing 
his head, and prayeth, as doth the Priest. 

Then, standing erect, the Priest takes in both hands with the 
Veil the holy Chalice, saying: 

The precious and all-holy Blood of our Lord, and God, 
and Saviour Jesus Christ is given unto me, JV., Priest, for the 
remission of my sins, and for life everlasting. 

And he drinks three times of it; and having wiped his lips 
and the holy Chalice with the Veil that is in his hands, he 
satth : 

This hath touched my lips, and shall take away my trans- 
gressions and purge away my sins, 

And he calleth the Deacon, saying: 


Deacon, draw near. 


1 The Deacon also says: ‘‘ Behold, I draw near unto Christ our immortal 
King, and God”; and again when he receives the Precious Blood. 
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And the Deacon cometh, and maketh an inclination OnCE, 
saying : 

Behold, I draw near unto Christ our immortal King, and 
God. And: I believe, O Lord, and confess ..... (to the 
end). 

And the Priest saith: 


The servant of God, Deacon J., receiveth the precious 
and holy Blood of our Lord, and God, and Saviour Jesus 
Christ, for the remission of his sins, and for life everlasting. 
And when the Deacon hath partaken, the Priest saith: This 
hath touched thy lips, and shall take away thy transgressions 
and purge away thy sins. 

Then the Deacon, holding the holy Diskos over the holy 
Chalice, wipeth it with the holy Sponge thoroughly, and with 
care and reverence covereth the holy Chalice with the Veil. And 
likewise he placeth the Asteriskos and the Veils over the holy 
Diskos. 


Then the Priest saith the Prayer of Thanksgiving secretly: 


We thank thee, Master, lover of men, benefactor of our 
souls, that this day thou hast vouchsafed to us thy heavenly 
and immortal Mysteries. Make straight our path, stablish us 
all in thy fear, protect our life, make secure our footsteps, at 
the prayers and supplications of the glorious Theotokos and 
ever-virgin Mary, and of all thy Saints.] 

And thus they open the door of the holy Bema. 

And the Deacon, having made an inclination once, taketh the 
holy Chalice with reverence, and cometh to the door, and lifting 
up the holy Chalice showeth it to the people, saying: 


1 He asks for Holy Communion in the same form as before, v2z., ‘* Impart 
9 


to me,: Master, the precious and holy Blood. ..... . The Deacon, like 
the Priest, drinks three times from the holy Chalice. 
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With fear of God, faith, and love, draw near.! 
The Choir: Amen. Amen. 
Blessed is he that cometh in the Name of the 
Lord. 
The Lord is God, and hath appeared unto us. 
And the Priest blesseth the people, saying aloud: 
Save, O God, thy people, and bless thine inheritance. 

The Choir: We have seen the true light, we have 
received the heavenly Spirit, we have found the true 
faith, worshipping the undivided Trinity, for He hath 
saved us.” 

And they return, both the Deacon and the Priest, to the holy 
Table, and the Priest censeth thrice, saying to himself: Be thou 


exalted above the heavens, O God, and thy glory above all the 


earth. 


Then taking the holy Diskos, he placeth it upon the head of 
the Deacon. And the Deacon taking tt with reverence, looking 
out toward the Door, saying nothing, goeth away to the Pro- 
thesis and setteth tt down. And the Priest, having made an 


inclination, and taking the holy chalice, and having turned 


toward the Door, beholdeth the people, saying secretly: Blessed 


1 At this point Communion is given to the people. The Priest takes 
from the Chalice with the Spoon one of the particles of the holy Bread 
which have just been swept into the Chalice with the Sponge by the Deacon, 
and administers it to each Communicant with the Spoon, using nearly 
the same form of words as that used at the Priest’s and the Deacon’s 


‘Communion. 


But, as in the West, Communion is not only given at the Liturgy, but 
outside the Liturgy as well, frequently just before or after-it, the Blessed 
Sacrament being brought by a priest from the Artophorion. A. priest 
giving Holy Communion outside the Liturgy wears only the epitrachelion 


.over his cassock. 


® 


2 But if it be a Feast of our Lord the Choir sing the Apolytikion of the 
Feast instead of this Troparion. 


THE Hoty TAaBLe. 


Note the Artophorion, the Book of the Gospels, and the Cross, which always lie upon the 
Altar, Behind, in the apse, is the Epitaphios bier. 


THE PROTHESIS TABLE. 


In the centre is the Prosphora ; to the right of it, the Chalice ; to the left, the Diskos. 
The Lance, the Spoon, the Asteriskos and the Veils are also to be noted upon the 
Prothesis Table. 
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be our God. Zhen aloud: Always; now, and always, and unto 
the ages of ages. 
The Choir: Amen.! 

And the Deacon going out, and standing in the accustomed 
place, saith: 

Upright.2 Having received the divine, holy, undefiled, im- 
mortal, heavenly, life-giving, awful Mysteries of Christ, let us 
worthily give thanks unto the Lord. 

The Choir: Kyrie eleison. 
Defend, save, pity and protect us, O God, in thy graciousness. 
The Choir: Kyrie eleison. 

Having prayed that all the day may be perfect, holy, peaceful, 
and sinless, let us commend ourselves and one another, and all 
our life, to Christ our God. 

The Choir: To thee, O Lord. 


The Priest aloud (Ekphonesis). 


For thou art our sanctification, and to thee we give glory, to 
the Father, and to the Son, and to the Holy Ghost, now, and 
always, and unto the ages of ages.® 

- The Choir: Amen. 

The Priest: In peace let us go forth. 

The Choir: In the Name of the Lord. 

The Deacon: Let us beseech the Lord. 

The Choir: Kyrie eleison. 


1The Deacon, having assisted the Priest while the holy vessels are set 
down on the Prothesis and censed, unwinds his Orarion, which he girded 
around his body before his Communion, so that it hangs straight down from 
his left shoulder, as before, when he goes out to intone the Litany of 
- Thanksgiving. 

2 An exhortation to stand erect to take part in the Litany of Thanksgiving 
with reverence and devotion. 
_.8 This Ekphonesis concludes the Deacon’s litany as usual; but in this case 
there is no secret prayer said by the Priest during the litany. 
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The Prayer behind the Ambon 
Said aloud by the Priest outside the Sanctuary. 


O Lord, who blessest those who bless thee, and sanctifiest 
those that put their trust in thee, save thy people, and bless 
thine inheritance : preserve the fulness of thy Church ; sanctify 
those who love the comeliness of thy house: do thou glorify 
them in return by thy divine power, and do not forsake us who 
hope in thee: give peace to thy world, to thy Churches, to the 
Priests, to our Sovereigns, to the Army, and to all thy people: 
for every good gift, and every perfect gift, is from above, coming 
down from thee, the Father of lights; and to thee we render 
glory, and thanksgiving, and worship, to the Father, and to the 
Son, and to the Holy Ghost, now, and always, and unto the 
ages of ages. 

The Choir: Amen. 
Blessed be the Name of the Lord, from hence- 
forth and for ever. Zzhrice. 


This prayer being finished, the Priest goeth through the holy 
Doors, and going to the Prothesis, saith this prayer secretly: 


[Prayer at the gathering together of the holy Things. 

Being thyself, Christ our God, the fulfilment of the law and 
the prophets, who hast fulfilled all the dispensation of the 
Father, fill thou our hearts with joy and gladness, always; now, 
and always, and unto the ages of ages. Amen.] 

The Deacon: Let us beseech the Lord. 

The Choir: Kyrie eleison. 

The Priest blesseth the people, saying: The blessing of the 

Lord and his mercy come upon you, by his divine graciousness 


2 So called because the Priest comes down through the Royal Doors and 
stands in the Deacon’s usual place to say this prayer. 
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and love of men, always; now, and always, and unto the ages 
of ages. 
The Choir: Amen. 

[And Dismissal is made by the Priest, thus: Glory to thee, 
O God, our hope, glory to thee. 

The People: Glory to the Father, and to the Son, and to 
the Holy Ghost: Both now, and always, and unto the ages of 
ages. Amen. 

Kyrie eleison. TZhrice. 

The Deacon: Master, bless. 

The Priest: May Christ our God who rose again from the 
Gaile <<. + 

But tf it be a week-day: 

May Christ our true God, at the intercessions of his 
all-spotless and all-blameless holy Mother; by the power 
of the precious and life-giving Cross; by the protections 
of the venerable heavenly Bodiless Powers; at the suppli- 
cations of the venerable, glorious Prophet, Forerunner and 
Baptist John; of the holy, glorious and all-famous Apostles; 
of the holy, glorious and illustriously-triumphant Martyrs ; 
of our Venerable and God-bearing Fathers; of the holy 
and just Progenitors of God, Joachim and Anna; of our 
Father among the Saints, John Chrysostom, Archbishop 
of Constantinople; of Saint V, whose memory also we 
are celebrating, and of all the Saints, have mercy upon 
us and save us, as he is good and a lover of men. 

Then: Through the prayers of our holy Fathers, O Lord 
Jesus Christ our God, have mercy upon us. 

The Choir: Amen.]? 


1 The text of the Dismissal is not given in the euchologion. 


2 The Liturgy is now over; the following are the Priest’s private prayers 
which he says while he is taking off the vestments. 
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And the Deacon himself, coming in through the north part, 
gathereth together the holy Things with fear and all precaution, 
so that nothing of the smallest particles. may fall or be left. And 
he washeth his hands in the accustomed place. And the Priest, 
going out, giveth the Antidoron to the people. Then going into 
the holy Bema, he taketh off the sacerdotal vestments, saying: 
Now dost thou dismiss .. . . xr! Zhe Trisagion and the rest. 


Then the Apolytikion of Chrysostom. 

The grace of thy mouth, shining forth as a torch, hath en- 
lightened the earth,? bestowed upon the world treasures of 
freedom from avarice,? manifested to us the height of lowli- 
ness. But whilst thou teachest us by thy words, Father 
John Chrysostom, intercede with the Word, Christ our God, 
that our souls may be saved.! 

Kyrie eleison. Zwelve times. 

Gloty to thé Father’... 7... . 
Both now's. ens 
More honoured than the Cherubim. . .* 

And he maketh Dismissal. And having worshipped and given 

thanks to God for all things, he goeth out. 


END OF THE DIVINE LITURGY OF 
CHRYSOSTOM 


1 The Canticle of Simeon. 

2 Or ‘‘the inhabited world” (d:couyévy). The word for “world” in the 
next clause is kécuos; the meaning of the two words is virtually identical. 

% The wording is strange, but the meaning is clearly—‘ treasures indeed, 
but of an utterly different nature from those sought after by the covetous 
and the worldly”; the ‘true riches.” 

* The Liturgy of S. Basil has at this point a different, though similarly- 
worded, Apolytikion—that of Basil the Great. 

5 Part of the Megalynarion of the Theotokos, which was sung by the Choir 
during the Great Intercession which followed the Epiklesis. ee 
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